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Introduction

Every year, it seems, Pesach slips upon us as a surprise.  Oh, we know where it is in the
calendar.  But the time, it passes, and the day is here so quickly.  Every year, we have wanted to
take the time, to make the time, to create “the perfect seder.”  Or at least one we could call our
own.  And every year the dishes come first, and the boxes are brought downstairs, and the new
boxes brought up, and dust gets in our eyes.  Time does more than slip away: we literally lose an
hour in the weeks before the holiday.  Symbolic, perhaps, of all the things we never get around to
doing.  And before we are ready, Pesach is here.

So a few years ago we decided: it was time to begin.   There was no way we would
finish.  The layout won’t be done, the typeface won’t be right, the transliteration is inconsistent,
the art isn’t here, the story is not complete.  Indeed, who knows, we thought, that we might not
make it past the candles. (In our first effort we got as far as The Four Children.) But it was time
to start.

Now it is years later, and still what you have before you is only a beginning.  It is a
collection of our favorite readings, and our initial effort.  If the years are kind, and fortune
smiles, then next year we will be farther along the path.  But in the meantime questions will be
asked, songs will be sung, wine will be spilled, the story will be told.  We hope all of you come
to this place with an open mind and a gentle heart, and leave with a touch of a journey that never
ends, and a taste of redemption.

Welcome to our seder.
Michael Feshbach and Julie Novick

The “door of hope” is still open;
things are not what they might be.
We still believe, or many of us do, what the Exodus first taught:
   first, that wherever you live, it is probably Egypt;
   second, that there is a better place, a world more attractive, a promised land
   and third, that “the way to the land is through the wilderness.”
There is no way to get from here to there
except by joining together, and marching.

Michael Walzer, Exodus and Revolution
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mi¦pR̈ z©lÄ ©w
Welcoming all to the table

ii m ¥y §A mi ¦̀ Ä ©d mi ¦kEx §A
dp̈ ¦k §û ©d i ¥t§p ©M z ©g ©z zF`Äd̈ zFkEx §A

B’ruchim habaim b’shem Adonai.
B’ruchot haba’ot tachat kanfei HaShechinah

Blessed are you who come in God’s name.
Blessed are you who come under God’s protecting presence.

We introduce ourselves to one another.

On this night, we gather around seder tables
remembering our passage from bondage to freedom.

On this night, we journey from now to then,
telling the story of the birth of our people.

On this night, we retrace our steps from then to now.
On this night, we ask questions, ancient  and new,

speaking of servitude and liberation, service and joy.

On this night, we welcome each soul,
sharing stories of courage, strength and faith.

On this night, we open doors long closed,
lifting our voices in song and praise.

On this night, we renew ancient hopes,
and dream of a future redeemed.

from The Open Door
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HOW LONG HAVE I PREPARED FOR THIS NIGHT?

Cleaning for Passover, I discover a battered sieve from your kitchen.  Now,
while I work, I speak to you: How many Passovers did you prepare -- planning
menus. slicing vegetables, preparing kugels, polishing silver?  You worked in a
kitchen flooded with light, and sang to me, a small child perched on a high
stool, scraping carrots or stirring matzah meal.

When the guests arrived, we welcomed uncles and aunts, their children, your
friends.  Gray heads and infants, each had a place at the table that stretched
into the living room.

The table shimmered and sparkled with damask and crystal, silver and
porcelain.  I helped you arrange plates for each guest: a sprig of parsely, a
paper cup of salt water, a spoonful of charoset, a slice of fresh horseradish, and
a peeled hard-boiled egg.  And on each chair, a slim gray book, our passport to
history.  You sat at the end of the table, presiding over your court.

I can hear your voice now as I sit in my kitchen, years and cities away, and
prepare for another seder.  I turn your sieve in my lap.  What must I discard,
and what must I keep?  The children with whom you sung have become the
gray heads.  Your daughter has become the matriarch and her grandchildren
ask the questions.  Sit here, be with me tonight.  Will you hold your
great-grandchild, who squirms in my lap?  Pour the wine.  Pass the soup.
Please stand by my side as we sing Adir Hu.  I need your help to find the first
note.

from The Open Door

We take a few moments of silent reflection.
Anyone who would like to share a memory of seders past may do so,

or the name or an image of someone we love, who is no longer with us.
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zFx¥P ©d zẅ̈l §c ©d
Lighting the Festival Candles

We begin our Pesach seder by lighting the festival candles.
You are blessed, God of-all and of-us, Eternal Spirit of the Universe, who has

charged us with responsibilities,
 and instructed us to ignite a festive light.

 
The candles are lit and the blessing is sung.

 ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ii dŸ ©̀  KExÄ
EpË ¦v §e eiz̈F §v ¦n §A Epÿ §C ¦w x ¤y£̀

aFh mFi l ¤y x¥p wi¦l §c ©d§l

Baruch ata Adonai Eloheinu Melech haOlam
asher kid’shanu b’mitzvotav v’tzivanu

l’hadlik  ner shel Yom Tov.

We praise You God, who makes us holy with
commandments,

so we light the holiday candles.

May these candles remind us 
that we must help and not hurt,

cause joy and not sorrow,
create and not destroy,
and help all to be free.

We praise God for the gift of life and this happy time:

ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ii dŸ ©̀  KExÄ
d¤G ©d o ©n §G©l Epr̈i ¦B ¦d §e Epn̈§I ¦w §e Epï¡g ¤d ¤y

Baruch ata Adonai Eloheinu Melech HaOlam
Shehechiyanu v’kiy’manu v’higiyanu lazman hazeh.
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m ¦c̈l§i z©M §x ¦A
Blessing the Children

Since ancient times, Jewish parents have blessed their children 
on the eve of Shabbat and holidays with these blessing from the Bible.

On this eve of memory, when generations sit together at the table,
we bless children both present and absent.

Blessing for daughters
d ῭¥l §e l ¥gẍ ,dẅ §a ¦x ,dẍÜ §M mi ¦dFl ¤̀  j ¥n ¦U§i

Yisimeich Elohim k’Sarah, Rivkah, Racheil v’Leah
May God bless you with the strength and vision of Sarah,

with the wisdom and foresight of Rebekah,
with the courage and compassion of Rachel,

and with the gentleness and graciousness of Leah.

Blessing for sons
d ¤y©p §n ¦k §e m¦i ©x §t ¤̀ §M mi ¦dFl ¤̀  j ¥n ¦U§i 

Yisimeich Elohim  K’Ephrayim  v’chiM’nashe
May God bless you with the strength and faithfulness of Ephraim

and the wisdom of Menasseh.

L ¤x §n §y¦i §e ii L §k ¤xä§i
‚¤p ªgi ¦e Li¤l ¥̀  eip̈R̈ ii x ¥̀ ï

mFlẄ L§l m ¥Uï §e Li¤l ¥̀  eip̈R̈ ii `V̈¦i
Yivarech’cha Adonai v’yishmerecha,

Ya-eir Adonai panav eilecha vichuneka,
Yisa Adonai panav eilecha v’yaseim l’cha shalom.

May God bless you and watch over you.
May God’s face shine upon you and be gracious to you.
May God’s face be lifted up to you, and grant you peace.

Numbers 6:24-26

Blessings for other children (to be read silently, or out loud)
To the wished-for child:

 On this night of hope, we yearn for the time 
when you will sit among us

and ask your questions.

To the child who is not present:
You are in our hearts and thoughts tonight.

May you discover many open doors as you continue your journey,
and may we come together once again in peace.
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Any other personal kavvanot (directed moments of thought and prayer)
for any other family situations

x ¤c ¥Q ©d x ¤c ¥q
The “order” of the Seder

At the time of the Temple, the spiritual pilgrimage reached its climax
at the 15 stairs which led, at the end of the climb, to the Holy of Holies.

As an echo of the Temple of old, the Seder, too, has 15 steps:

   W ¥C ©w Kadesh

      .u ©g §xE  U’rchatz

 .q ©R §x ©M  Karpas

.u ©g©i  Yachatz

  Maggid.ci ¦B ©n
   Rachtzah.dv̈ §gẍ

  Motzi `i ¦vFn
Matza.dS̈ ©n 

    Maror.xFxn̈
  KoreichK ¥xFM

Shulchan Oreich.K ¥xFr og̈§l ªW 
  Tzafun.oEtv̈

  Bareich.K ¥xÄ
  Halleil.l¥N ©d

   Nirtzahdv̈ §x¦p.

Let us Sanctify
and Wash

Dip
Split

and Tell.

Be Washed
And Bless

The Poor Man’s Bread

Bitter
Bundle

And Set Down to Eat

Hide It
And Bless

Praise It
Be Pleased.
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From Sacrifice to Symposium
The term “Seder Pesach” once meant the Order of the Passover Sacrifice in the
Temple.  But after the Temple’s destruction in 70 CE, the Rabbis remodeled the
Seder after the Greco-Roman symposium (sym -- toghether, posium -- drinking
wine).  At these Hellenistic banquets, guests would recline on divans while
servants poured them wine, washed their hands, and served appetizers and
dips before the meal.  The guests would then take part in a philosophical
debate, after which the meal was served.  An ancient how-to manual for
conducting such a symposium says:

“A symposium is a communion of serious and mindful entertainment,  
discourse and actions.  It leads to deeper insight into those points that 
were debated at the table, for the remembrance of those pleasures which 
arise from meat and drink is short-lived, but the subjects of
philosophical queries and discussions remain always fresh after  
they have been imparted.”  (Plutarch, Greece, Second Century)

Thus the Rabbis prescribed such a banquet for Passover: much wine (four
cups); appetizers (karpas); reclining on pillows; having our hands ceremonially
washed by others; a royal feast; and, most importantly -- a philosophical
discussion on the story of the Exodus and the issues of freedom versus slavery.
The Rabbis wanted Pesach to be an experience of freedom and affluence -- thus
they chose to borrow the dining habits of their aristocratic contemporaries.

However, there is a fundamental difference: the Greco-Roman feast was for the
rich only, it exploited slaves, it restricted asking questions and exchanging
opinions to the ruling class, men only.  But at the Pesach seder all people,
including the spouses and the youngest children, are invited to eat like royalty,
to ask questions and express opinions.  Alongside the wine of the rich, there is
the bread of poverty.  The needy must be invited to share our meal.  Stylish
banquets may easily turn corrupt, but the Seder encourages us to savor our
liberty, without exploiting or excluding others.

A Night to Remember: A Haggadah of Contemporary Voices
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Four Cups, Four Mothers
The Talmud -- as we are about to read,
connects the Four Cups of wine drunk at the
Seder to God’s four Promises to Israel.
However, two 16th Century mystic rabbis
identify the Four Cups with Four Matriarchs of
Israel.  The MaHaRal of Prague (famous for the
legend of the Golem) and Rav Isaiah Horowitz of Tsfat explain: 

The Cup of Kiddush stands for Sarah, who was the mother of a community
of converts, believers by choice.
The Cup of Maggid is for Rebecca, who knew how to mother both Esau and
Jacob, two opposed natures.
The Cup of the Blessing after Eating represents Rachel, whose son Joseph
provided for the whole family of Jacob with bread in a time of great famine.
The Cup of Hallel (Praise) is for Leah, the first woman to praise God.

 

W ¥C ©w
   Kadesh

The First Cup of Wine

Tonight we will drink four cups of wine.
There are many different explanations 

about why there are four cups.
Some say that the cups represent
the four corners of the universe
for we seek freedom everywhere.

Some say they are the four seasons of the year,
for we must guard our freedom at all time!

Some say they are for the four empires 
that oppressed the Jewish people in ancient times,

for it is our hope that tyranny and oppression will fade forever
in a new day of freedom for all people.

Most people say that the four cups
 are for four different promises, 

all in the Book of Exodus, 
all in the story of how we came to be free.

In our Pesach story we are told four times, in different ways,
that God promised freedom to our people.

1)

2)

3)

4)
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We remember each of these promises
 with a cup of wine. 

With the first cup of wine, 
we recall the first promise found in the Torah:

:d«̈Fd§i m¦i ½©x §v ¦n źŸl §a ¦q Æz ©g ©̧Y ¦n m À¤k §z ¤̀  i ¦́z`¥vF «d §e ¼dF̈d§i í ¦p£̀
“I am Adonai, and I will free you from the slavery of Egypt!”

(Exodus 6:6)

We lift up the cup, and proclaim this Day of Deliverance!

:o ¤tB̈ ©d i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai Eloheinu Melekh HaOlam Borei P’ri Hagafen

,mr̈-lM̈ ¦n EpÄ x ©gÄ x ¤W£̀  ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
 dä£d ©̀ §A Epi ¥dŸl¡̀  ̈i§i Ep̈l-o ¤Y ¦Y©e  ,eiz̈F §v ¦n §A EpẄ §C ¦w §e ,oFWl̈-lM̈ ¦n Epn̈ §nFx §e 

oFUÜ§l mi¦P ©n §fE mi ¦B ©g ,dg̈ §n ¦U§l mi ¦c£rFn(E dg̈Ep §n¦l zFzÄ ©W  zayl)
.d¤G ©d zFv ©O ©d b ©g (mFi-z ¤̀ §e d¤f ©d zÄ ©X ©d zayl) mFi-z ¤̀  

.m¦iẍ §v ¦n z ©̀ i ¦vi¦l x¤k¥f ,W ¤cŸw `ẍ §w ¦n (,dä£d ©̀ §A zayl) ,Ep«¥zEx ¥g o ©n §f 
(zÄ ©W §e  zayl)  .mi ¦n ©rd̈-lM̈ ¦n Ÿ §W ©C ¦w Epz̈F` §e Ÿ §x ©gä Epä i ¦M 

:EpŸ§l ©g§p ¦d oFUÜ §aE dg̈ §n ¦U §A (oFvẍ §aE dä£d ©̀ §A  zayl) L«¤W §cẅ i ¥c£rFnE 
:mi¦P ©n §f ©d §e l ¥̀ ẍ §U¦i( §e zÄ ©W ©d  zayl) W ¥C ©w §n ,̈i§i dŸ ©̀  KExÄ

Barukh ata Adonai, Eloheinu Melekh HaOlam, asher bachar banu mikol am, v’romemanu
mikol lashon v’kishishanu b’mitzvotov vatitein lanu Adonai Eloheinu b’ahavah

(Shabbatot lim’nucha u) moadim l’simchah, chagim u’z’manim l’sasson,
et yom (haShabbat hazeh, v’et-yom) Chag HaMatzot hazeh,

Z’man Cheruteinu (b’ahavah), Mik’ra Kodesh, Zecheir Li’tziyat Mitzrayim.
Ki Vanu Vacharta, v’otanu kiddashta mikol ha’amim (v’shabbat) 

u’mo’adei kod’shecha (b’ahava uv’ratzon) b’simcha uv’sasson hinchaltanu.
Barukh ata Adonai, M’kadeish (haShabbat v’) Yisrael v’haz’manim.

Blessed are You, Eternal our God, Sovereign of Existence, who creates the fruit of the vine.
Blessed are You, Eternal our God, Sovereign of Existence, who has drawn us near to you and

sanctified us with Your commandments. And You, Eternal our God, has lovingly bestowed upon
us (Sabbaths for rest), appointed times for happiness, holidays and seasons for joy, (this Sabbath
day, and) this Feast of Matzot, our season of freedom, a holy convocation recalling the Exodus

from Egypt. You chose and sanctified us. In Your gracious love, You granted us Your (holy
Sabbath, and) appointed times for happiness and joy. Blessed are You, Eternal One, who

sanctifies (the Sabbath,) Israel, and the appointed times.
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When the Seder falls on a Saturday night we add the following blessings of Havdalah:

:W ¥̀ d̈ i ¥xF` §n ` ¥xFA ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai, Eloheinu Melekh HaOlam, Borei M’orei HaEish

,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
 ,mi ¦n ©rl̈ l ¥̀ ẍ §U¦i oi ¥A ,K ¤WŸg§l xF` oi ¥A lŸg§l W ¤cŸw oi ¥A li ¦C §a ©O ©d 

.d ¤U£r ©O ©d i ¥n§i z ¤W ¥W§l i ¦ri ¦a §X ©d mFi oi ¥A
.Ÿ§l ©C §a ¦d aFh mFi z ©X ªc §w¦l zÄ ©W z ©X ªC §w oi ¥A 

.Ÿ §W ©C ¦w d ¤U£r ©O ©d i ¥n§i z ¤W ¥X ¦n i ¦ri ¦a §X ©d mFi-z ¤̀ §e 
 .L ¤zẌ ªc §w ¦A l ¥̀ ẍ §U¦i L §O ©r-z ¤̀  Ÿ §W ©C ¦w §e Ÿ§l ©C §a ¦d 

:W ¤cŸw§l W ¤cŸw oi ¥A li ¦C §a ©O ©d ,̈i§i dŸ ©̀  KExÄ
Barukh Ata Adonai, Eloheinu Melekh HaOlam 

HaMavdil bein Kodesh L’Chol, bein Or L’Chosekh, bein Yisraeil L’Amim,
Bein Yom HaShivi L’sheishet Y’mei HaMa’asei,

Bein K’dushat Shabbat L’k’dushat Yom Tov Hivdalta,
V’et Yom HaShivi’i Misheishet Y’mei HaMa’asei Kidashta.

Hivdalta v’kidashta et amcha Yisraeil bik’dushatecha.
Barukh ata Adonai, HaMavdil bein Kodesh L’Kodesh.

Blessed are You, Eternal Our God, Sovereign of Existence, who creates the light of the fire.
Blessed are You, Eternal Our God, Sovereign of Existence,

who distinguishes between the sacred and the secular, between light and darkness, 
between  Israel and the nations, between the seventh day and the six working days. 

You distinguished between the holiness of the Sabbath and the holiness of the Festival, 
and has sanctified the seventh day above the six working days. 

You have distinguished and sanctified Your people Israel with Your holiness. 
Blessed are You, Eternal God, who distinguishes between the degrees of holiness.

On the first night we recite
:d¤G ©d o ©n §G©l Epr̈i ¦B ¦d §e Epn̈§I ¦w §e Epï¡g ¤d ¤W ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ

Baruch ata Adonai Eloheinu Melech HaOlam
Shehechiyanu v’kiy’manu v’higiyanu lazman hazeh.

Blessed are You, Eternal our God, Sovereign of Existence, who has granted us life
and sustained us, and allowed us to reach this season of joy.
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  .u ©g §xE  U’rchatz
Washing our hands

Since ancient times, Jews have ritually washing their hands to prepare for celebratory meals.
This was considered symbolic of, and analogous to, the priests washing their hands before

offering up a sacrifice.  The seder includes two handwashings.  We perform the first, without a
blessing, now, prior to dipping the karpas, which does not constitute a

meal. We will wash with a blessing before Motzi/Maror, in
preparation for eating the festival meal.

We wash our hands as a way of getting ready.
During U’rchatz we do not say a blessing.

We are free to wash, recline, read, remember, learn and
teach.

We symbolically wash our hands.

Karpas.q©R §x©M  

Greens
The word “karpas” comes from the Greek “karos,” meaning fruit of the soil.

In origin this act was simply a Greco-Roman custom, like salad served first in this country today.
As with all aspect of the seder, the rabbis overlaid an existing practice with meaning linked

to the story of liberation.

This is the season when life begins.
In the month of Nisan the earth softens.
Seeds of hope push towards the light.

Our telling begins with remembering
that tears often clear the path to growth.

We share the signs of spring we have seen so far.

As we say a blessing and eat a green herb or vegetable, 
we remember that it was springtime 
when the Pesach story took place.
We dip the greens in salt water 

to remind us of the tears of our ancestors
who suffered cruel slavery.

As we taste the greens and salt water together,
we think about the freshness of the spring 

and the tears of slavery
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Now we dip the greens in salt water.

:dn̈c̈£̀d̈ i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai Eloheinu Melekh HaOlam 

Borei P’ri Ha’adamah

We praise You, God,
for creating food that grows from the earth.

We eat the herbs, and may dip and eat other vegetables as well.

Kavvanah: Dipping
The coat of many colors, into the blood of a goat.

The doorposts and the lintel, to protect us from the night of terror.
The green growth into salt tears, to help us remember.

i®¦l x ©n´̈̀ §e i­¦cFc d¬̈pr̈ i
:K«̈lÎi ¦k§lE  i­¦zẗï  i¬¦zï §r ©x K²̈l i ¦nE ¬w 
 x®̈ar̈ [ei­̈z §Q ©d] e­̈z §Q ©d d¬¥P ¦dÎi«¦M `i 

 :F«l K¬©ld̈ s­©lg̈ m ¤W¾¤B ©d
u ¤x ½̀̈ ä E ´̀ §x ¦p Æmi¦pS̈ ¦P ©d ai

©ri®¦B ¦d xi­¦nG̈ ©d z¬¥r 
:Ep«¥v §x ©̀ §A r¬©n §W¦p xF ­Y ©d lF ¬w §e 

©gi®¥x Ep §źp̈ x­©cn̈ §q | mi¬¦pẗ §B ©d §e d̈i ½¤B ©t d´̈h§p «̈g Ædp̈ ¥̀ §Y ©d bi 
:K«̈lÎi ¦k§lE i­¦zẗï i¬¦zï §r ©x [K²̈l] i §k²̈l i ¦nE ¬w 

Arise my beloved, my fair one, and come away.
For lo, the winter is past.

Flowers appear on the earth.
The time of singing is here.

The song of the [turtle]dove is heard in our land.
Let us go down to the vineyards to see if the vines have budded.

There I will give you my love.
Song of Songs 2:10-13
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 Yachatzu ©g©i 
A time for sharing

Now we break the middle matzah 
and hide one half for the afikoman.

After the meal the children will share the search,
looking for the hidden half.  After the meal

we will bring the broken pieces back to the table
and share the taste of it.   

No prayer is recited before we break the middle
matzah on our seder plate. This is a silent act.  We realize that, like the broken
matzah, we are all incomplete, with prayers yet to be fulfilled, promises still to
be redeemed.  We hide part of this broken matzah and hope it will be found by
the end of our seder meal, for we recognize that parts of ourselves are yet
unknown.  We are still discovering what makes us whole.

Harold Schulweis

We break the middle matzah, and hide half as the afikoman.

ci ¦B ©n  Maggid
Telling the story

There are three commandments connected with Pesach.
The three commandments are:

1. To eat Matzah (on the first night).
2. To not eat Chametz (for the entire week).

3. To tell the story. 

m¦i©x §v ¦n z ©̀ivi ¦A x ¥R ©q§l dë §v ¦O ©d z ¤̀  m¥I ©w§l oÖªf §nE ok̈En i¦p §p ¦d
Hin’ni muchan u’m’zuman l’kayeim et hamitzvah l’sapeir bitziyat mitzrayim

Here I am, ready to fulfill the commandment of retelling the story of the Exodus
from Egypt!
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Maggid
The courage to let go of the door, the handle.
The courage to shed the familiar walls whose very
stains and leaks are comfortable as the little moles
of the upper arm; stains that recall a feast,
a child’s naughtiness, a loud battering storm
that slapped the roof hard, pouring through.

The courage to abandon the graves dug into the hill,
the small bones of children and the brittle bones
of the old whose marrow hunger had stolen;
the courage to desert the tree planted and only 
begun to bear; the riverside where promises were
shaped; the street where their 
empty pots were broken.

The courage to leave the place 
whose language you learned
as early as your own, whose customs...
bind you like a halter
you have learned to pull inside, to move your load;
the land fertile with the blood spilled on it;
the roads mapped and annotated for survival.

The courage to walk out of the pain that is known
into the pain that cannot be imagined,
mapless, walking into the wilderness, going

barefoot with a canteen into the desert;
stuffed into the stinking hold of a rotting ship
sailing off the map into dragons’ mouths.

Cathay, India, Siberia, goldeneh medinah,
leaving bodies by the way like abandoned treasure.
So they walked out of Egypt.  So they bribed their way
out of Russia under loads of straw; so they steamed
out of the bloody smoking channelhouse of Europe
on overloaded freighters forbidden all ports.

out of pain into death or freedom or a different
painful dignity; into squalor and politics.
We Jews are all born of wanderers, with shoes
under our pillows and a memory of blood that is ours
raining down.  We honor only those Jews who changed
tonight, those who chose the desert over bondage.

who walked into the strange and became strangers
and gave birth to children who could look down
on them standing on their shoulders for having 
been slaves.  We honor those who let go of every-
thing but freedom, who ran, who revolted, who fought,
who become other by saving themselves.

Marge Piercy

The bread of affliction
The sharing of the matzah later is also a way of sharing what we have

with others who may not have as much.
On this night of Pesach we say to the poor and the hungry:

“Let all who are hungry come and eat!”

 “Without bread there is no Torah.” (Pirkei Avot 3:2)
The rabbis teach us that in order to have Torah, we must first have bread; in order to
sustain our souls we must first sustain our bodies.  But what is bread?  And how
much bread is enough?  The answer to these questions can be found in the Torah
itself.  For there, we learn that when the Israelites were fleeing Egypt, when there was
no time to despair, God commanded them to make the unleavened bread that we now
raise before us, saying “This is the bread of affliction that our ancestors ate in the land
of Egypt; let all those that are hungry enter and eat thereof.”  Matzah is bread, but just
barely.  Anything less would be mere flour and water; anything more would become
the leavened bread that we eat during the rest of the year.  Jewish tradition holds that
no more than eighteen minutes may pass from the time we combine the flour and
water to the time that we bake the mixture.  Eighteen, of course, is the numerical
value of the Hebrew word for “life.”  And so, matzah is both literally and symbolically
the absolute minimum that we require for sustaining life, and,therefore, the minimum
that we require for Torah -- the life of the soul.  Just as our ancestors only needed “the
bread of the poor” as they made their way our of Egypt to receive the Torah, so too
should we ask ourselves how much bread is enough and how much is too much to
make an honest and soulful life possible today.

from New American Haggadah
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We uncover the plate of matzot, 
and lift up the entire plate.

.m¦i «̈x §v ¦n §c `r̈ §x ©̀ §A `p̈«̈zd̈ §a ©̀  El«̈k£̀  i ¦C `ï §p ©r `n̈ §g©l `d̈
.g ©q §t¦i §e i ¥zi¥i Ki ¦x §v ¦C lM̈ ,lFk¥i §e i ¥zi¥i oi ¦t §k ¦C lM̈

 .l ¥̀ ẍ §U¦i §c `r̈ §x ©̀ §A d ῭ Ä ©d dp̈Ẅ§l ,`k̈d̈ `Ÿ ©Xd̈
:oi ¦xFg i¥p §A d ῭ Ä ©d dp̈Ẅ§l ,i ¥c §a ©r `Ÿ ©Xd̈

Ha lachma anya di achalu avhatana b’ara d’mitzrayim.
Kol dichfin yeitei v’yaichol, kol ditzrich yeitei v’yifsach.
Hashta haca!  L’shana haba’ah b’ara d’yisrael!
Hashta avdai!  L’shana haba’ah b’nai chorin!

This is the bread of affliction which our ancestors ate in the land of Egypt.
Let all who are hungry come and eat with us.

Let all who are in need come and share our meal.
This year we are here.

This year we are still slaves.
Next year may we all be free!

We put down the plate of matzot and cover it once again.

Kavvanah: Matzah as a symbol

So which is it?  Is matzah a sign of redemption, or the bread of affliction?
What is the difference?  And can it be both? The rabbis used a pun: the
Aramaic anya (“affliction”) sounds like the Hebrew root ana which means
response, or giving answers.  But perhaps it is distress, affliction, persecution,
and oppression that leads us to ask the deepest questions of our lives.  It does,
when the distress is our own.  It should, even if the distress belongs to
someone else.  So does the presence of injustice lead us to a new quest for
meaning, the asking of questions, the searching for answers,  and ultimately
righting the wrongs of the world.

MLF, based on A Different  Night

While there is a lower class, I am in it;
while there is a criminal element, I am of it; 

and while there is a soul in prison, I am not free.
Eugene V. Debs, 1913
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The four questions

Now it is time.
We begin to tell the story.

And we begin... with questions!

d ©n?zFli¥N ©d lM̈ ¦n d¤G ©d dl̈§i«©N ©d dP̈ ©Y §W¦P 
 :dS̈ ©n FNªM d¤G ©d dl̈§i«©N ©d .dS̈ ©nE u ¥ng̈ oi¦l §kF` Ep«̀̈  zFli¥N ©d lk̈ §A ¤W

:xFxn̈ d¤G ©d dl̈§i«©N ©d zFwẍ§i x ῭ §W oi¦l §kF` Ep«̀̈  zFli¥N ©d lk̈ §A ¤W
i ¥Y §W d¤G ©d dl̈§i«©N ©d .zg̈ ¤̀  m ©r«©R Eli ¦t£̀ oi¦li ¦A §h ©n Ep«̀̈  oi ¥̀  zFli¥N ©d lk̈ §A ¤W

:mi ¦nr̈ §t
Ep«̈NªM d¤G ©d dl̈§i«©N ©d .oi ¦A ªq §n oi ¥aE oi ¦a §WFi oi ¥A oi¦l §kF` Ep«̀̈  zFli¥N ©d lk̈ §A ¤W

:oi ¦A ªq §n
Mah Nishtanah halayla hazeh mikol halaylot.
Shebechol halaylot  anu ochlin chametz u’matzah; 

halayla hazeh kulo matzah.
Shebechol halaylot anu ochlin she’ar y’rakot; 

halayla hazeh maror.
Shebechol halaylot ein anu matbilin afilu pa’am echat; 

halayla hazeh shtei f’amim.
Shebechol halaylot anu ochlin beyn yoshvin u’vein m’subin;

halayla hazeh kulanu m’subin.

Why is this night different from all other nights?
On all other nights we eat leavened products and matzah; 

why tonight do we eat only matzah?
On all other nights we eat all vegetables; 
why tonight do we eat only bitter herbs?

On all other nights, we don't dip our food even once; 
why tonight do we dip twice?

On all other nights we eat sitting or reclining; 
why on this night do we only recline?

We answer the questions!

17



Kavvanah: Questions

Today, the Four Questions asked by the youngest child are exactly the same
each Pesach.  But these words were never meant to be anything more than
examples of questions that could be asked.  So, why do we ask them the same
way, year after year?  Because as we grow and change, our questions take on
new meaning, and the answers to them differ.  Because, as we grow and
change, a different one among us may be asking the questions for the first
time.  To ask questions is to signify our desire to grow.

This, then, is the time: is there anything else anyone wants to know?  Are there
any other questions, about the seder or the story, the symbols or the
ceremony, the holiday or its meaning?

based on A Night of Questions: A Passover Haggadah 
and A Different Night: The Family Participation Haggadah

We were slaves
©rF «x §f ¦aE dẅf̈£g cï §A ,mẌ ¦n Epi ¥dŸl¡̀ ï§i Ep«¥̀ i ¦vFI ©e .m¦i «̈x §v ¦n §A dŸr §x ©t§l Epi¦id̈ mi ¦cä£r
Epi¥päE Ep «̀̈  i ¥x£d ,m¦i «©x §v ¦O ¦n Epi«¥zFa£̀Îz ¤̀  `Ed KExÄ WFcT̈ ©d `i ¦vFd Ÿ̀l EN ¦̀ §e ,dïEh§p
,mi¦pFa§p Ep«̈NªM ,mi ¦nk̈£g Ep«̈NªM Eli ¦t£̀ ©e .m¦i «̈x §v ¦n §A dŸr §x ©t§l Epi¦id̈ mi ¦cÄ §r ªW §n ,Epi¥pä i¥p §aE
lk̈ §e .m¦i «̈x §v ¦n z ©̀ i ¦vi ¦A x ¥R ©q§l Epi«¥lr̈ dë §v ¦n ,dẍFY ©dÎz ¤̀  mi ¦r §cFi Ep«̈NªM ,mi¦p ¥w §f Ep«̈NªM

:gÄ ªW §n d¤f i ¥x£d ,m¦i «©x §v ¦n z ©̀ i ¦vi ¦A x ¥R ©q§l d ¤A §x ©O ©d

We were slaves to Pharaoh in Egypt, but the Eternal God took us out of there
with a mighty hand and an outstretched arm. Had not God taken our
ancestors out of Egypt, then we, our children and grandchildren would still be
enslaved to Pharaoh in Egypt. Even if we all were wise, and perceptive,
experienced, and versed in Torah, it would still be our duty to tell about the 
Exodus from Egypt. The more one explores the meaning of the Exodus, the
more that person is worthy of praise.

Epi¦id̈ mi ¦cä£r
Avadim hayinu, hayinu.

Ata b’nai chorin, b’nai chorin.
Avadim hayinu, ata ata b’nai chorin

Avadim hayinu, ata ata b’nai chorin b’nai chorin.

We were slaves and now we are free.
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“We were slaves to Pharaoh in Egypt.”  This
Biblical passage is considered by many to be the
answer to the preceding question.  In many
Sephardic haggadot, this passage is prefaced by the
statement “This is the answer.”  This passage is an
appropriate answer if the question is taken to mean
“Why is this night different...?”  However, it does
not explain the connection between the specific acts
mentioned and the redemption of Israel from Egypt.

To be a slave. To be owned by another person, as a car, house or table was
owned. To live as a piece of property that could be sold -- a child sold from its
mother, a wife from her husband.  To be considered not human, but a “thing”
that plowed the fields, cut the wood, cooked the food, nursed another’s child; a
“thing” whose sole function was determined by the one who owned you.  To be
a slave.  To know, despite the suffering and deprivation, that you were human,
more human than he who said you were not human.  To know joy, laughter,
sorrow and tears and yet be considered only the equal of a table.  To be a slave
was to be a human being under conditions in which that humanity was denied.
They were not slaves.  They were people.  Their condition was slavery.

Julius Lester

A Rabbinic Tale
i ¦A ©x §e ,`äi ¦w£r i ¦A ©x §e ,dï §x©f£rÎo ¤A xf̈r̈§l ¤̀  i ¦A ©x §e , ©r «ªWFd§i i ¦A ©x §e ,x¤f ¤ri¦l¡̀ i ¦A ©x §A d ¤U£r ©n
FzF`ÎlM̈ ,m¦i «©x §v ¦n z ©̀ i ¦vi ¦A mi ¦x §R ©q §n Eid̈ §e ,w ©x §aÎi¥p §a ¦A oi ¦A ªq §n Eid̈ ¤W ,oFt §x ©h
l ¤W ,r ©n §W z ©̀ i ¦x §w o ©n §f ©ri«¦B ¦d ,Epi«¥zFA ©x :m ¤dl̈ Ex §n ῭ §e m ¤di ¥ci ¦n§l ©z E`Ä ¤W c ©r ,dl̈§i©N ©d

:zi ¦x£g ©W

It happened that Rabbis Eliezer, Joshua, Elazar ben Azaryah, Akiva and Tarfon
were reclining at the seder table in Bnei Brak.  They spent the whole night
discussing the Exodus until their students came and said to them: "Rabbis, it
is time to recite the morning Shema."
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When I was growing up I didn’t like this story at all! What could be more
boring, I thought,  then sitting around with a group of rabbis!  (Ironic, in
retrospect.)  But this tale is here for a reason.  For the rabbis mentioned above
lived in the second century of the common era, at the time when Rome ruled
the land of Israel with an iron fist.  It was a time of oppression, and the
suppression of Judaism as a religion.  These rabbis were talking about what
the Exodus meant not as a past event, but in their own lives.  They were
staying up late to speak about the meaning of redemption -- by planning a
rebellion!  They are, then, a model for each one of us: that this story is not
about then, and them.  It is about here, and now, and you and me.  It is not
his-story, but our story, ever able to speak in ways as ancient as Egypt, and as
fresh as tomorrow’s headlines.

MLF

What was your 
most powerful, 
or most unusual 
seder experience?
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The four children

When we explain something, we want everyone to understand.
This is especially true of the Pesach story and seder.

The Torah commands us four times that we must teach children 
about the Exodus from Egypt. These four commands suggest 

that there are four kinds of children,
each of whom learns in a different  way.

from A Children’s Haggadah
 

Kavvanah: Ahead of its time

The four children used to be my least favorite part of the Seder.  But
later I came to realize how ahead of its time this midrash really was: the Rabbis
seemed to understand that there is, in each one of us, each one of these styles.
At different times, and in different settings, all of us are each of these children.

JAN

 ?x ¥nF` `Ed d ©n mk̈g̈
?m¤k §z ¤̀  Epi«¥dŸl¡̀ ï§i dË ¦v x ¤W£̀ ,mi ¦hR̈ §W ¦O ©d §e mi ¦T ªg ©d §e zŸc¥rd̈ dn̈

The wise child says: 
“I want to know the meaning of all these rules.”

This child is proud to be a Jew and is interested in sharing experiences
that are important to Jews  We answer  this child 

by teaching all the rules of Pesach.

Sometimes our children ask too many questions.
Let us remember the alternative, and try to be patient.

.Fl Ÿ̀le m¤k̈l ?m¤k̈l z Ÿ̀G ©d dc̈Ÿa£rd̈ dn̈ ?x ¥nF` `Ed d ©n rẄẍ
The defiant  child says:

“Why do you bother with all these rules?”
This child does not include himself or herself in the question

and acts like a stranger when attending a seder.
We answer this child by saying: “Had you been in Egypt 

you might not have been included 
when God freed our ancestors from slavery.”

To remember that we are connected to each other --
this is a lesson that comes before all the rules and rituals of Jewish life.

For attitude precedes understanding,
and in love for each other lies our first redemption.
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?z Ÿ̀G d ©n ?x ¥nF` `Ed d ©n mŸ
The simple child says:
“What is this all about ?”

This child needs to understand basic facts.
We answer this child by saying:

“We do all these things because God freed us from slavery.”

Each one of us is a “simple child” in some areas of our life.
The term “lay” person really means “ignorant.”

Some of us may be experts in our fields,
and stymied by the simplest task in an unfamiliar area.

If only we can remember what it feels like 
to be afraid and embarrassed

we will not only be better teachers;
we will also be better people.

Fl g ©z §R §Y ©̀  ,lF` §W¦l ©r «¥cFi Fpi ¥̀ ¤W §e
For the child who does not even know enough to ask we explain that 

“Passover reminds us of what God did for us when we left Egypt.”
This child needs to learn about Judaism.

We can learn not only from what is said, 
but from what is not said.

Let us take a moment of reflection
to remember the power and the potential that lies

in silence.
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The Story

In the beginning...

 .Fzc̈Fa£r©l mFwÖ ©d Ep«̈a §x ¥w eẄ §k ©r §e .Epi«¥zFa£̀ Eid̈ dẍf̈ dc̈Fa£r i ¥c §aFr dN̈ ¦g §Y ¦n
M’t’chilah ov’dai avodah zarah hayyu avoteinu...

In the beginning our ancestors were adulators, 
but afterwards God drew us near to God’s service, as it is written: 

 “Of old your ancestors dwelled beyond the river Euphrates... 
... and they served other gods.

And I took Abraham from across the river, 
and I brought him to the land of Canaan.

And I gave him Isaac, and to Isaac I gave Jacob.
And Jacob and his children went down to Egypt.”

u ¥T ©dÎz ¤̀  a ©X ¦g `Ed KExÄ WFcT̈ ©d ¤W .`Ed KExÄ .l ¥̀ ẍ §U¦i§l Fzg̈ḧ §a ©d x ¥nFW KExÄ
Barukh Shomeir Hav’tachato L’Yisraeil.  Barukh Hu...

Praised be the One who keeps promises to Israel.
For God calculated the end of our exile...

We raise our cups of wine

.Ep«̈l §e Epi«¥zFa£̀©l dc̈ §nr̈ ¤W `i ¦d §e
 .Ep«¥zFN ©k§l Epi«¥lr̈ c ©nr̈ ,cä§l ¦A cg̈ ¤̀  Ÿ̀l ¤W 

.Ep«¥zFN ©k§l Epi«¥lr̈ mi ¦c §nFr ,xFcë xFC lk̈ §A ¤W ῭N ¤̀
:mc̈Ï ¦n Ep«¥li ¦S ©n `Ed KExÄ WFcT̈ ©d §e 

Vay’hi she’amda l’avoteinu v’lanu,
Shelo echad bil’vad amad aleinu l’chaloteinu.

Eleh b’chol dor vador ‘om’dim aleinu l’chaloteinu.
V’haKadosh Barukh hu matzileinu miyadam

It is this promise that has sustained our ancestors and us.
For not just one enemy has risen against us.

Rather in every generation there are those who seek our destruction.
But the Holy One, Praised be God, saves us from their hands.

We put down our cups of wine
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From Egypt to Freedom...

READER:
Many years ago, long before any of us was born, there was a wicked king called
Pharaoh who ruled the land of Egypt.  Many Israelites lived there peacefully
with the Egyptians.  Pharaoh was afraid there were too many Israelites and
that they were becoming too powerful.  He commanded that they become slaves
and forced them to build cities and palaces for him.  Even Israelite children
had to work for Pharaoh.

               all narrative readings in this section are 
taken from Elie Gindi, Family Haggadah:
A Seder for All Generations

“TALKING POINTS”
Immigration and Assimilation.

“Legal” and “illegal” “aliens”
Fear of change, and fear of foreigners (xenophobia)

Child labor.    The “edifice complex”

READER:
Pharaoh was mean to Israelite adults and children.  Wicked Pharaoh did not
want Israelite children to grow to be adults.  One Israelite mother was afraid

and wanted to protect her child from Pharaoh and
his men.  She put her baby in a basket made of
reeds and placed him by the river Nile.  Pharaoh’s
daughter, the princess, was bathing in the river and
found the baby.  She brought him to her palace and
named him Moses, which means “pulled from the
water.”  The princess knew Moses was an Israelite,
but she kept it a secret and raised him as a prince.
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TANGENT:
Something funny, something strange.

The name of “Moses” never appears in the traditional haggadah.
But he is central to the story!

We would have thought he should be a central figure,
prominently mentioned, honored and revered.

Instead we read:

. ©gi«¦lẄ i ¥c§iÎl ©r Ÿ̀l §e .sẍÜ i ¥c§iÎl ©r Ÿ̀l §e ,K ῭ §l ©n i ¥c§iÎl ©r Ÿ̀l
.Fn §v ©r §aE FcFa §k ¦A `Ed KExÄ WFcT̈ ©d ῭N ¤̀  
Redemption came “not by means of an angel, 

and not by means of a seraph,
and not by means of an intermediary,

but the Holy One, Blessed be God, in God’s glory, directly...

Why would the Haggadah say this?
Why so downplay the role of Moses?
The silence practically shouts at us.

But there is a hint, here, of danger and a concern,
and a revelation, for those who think it through...

of when the Haggadah as we have it now must have come to be.

TALKING POINTS:
Genocide.

Water.
Adoption.

Family secrets.

READER
One day, as Moses grew to be a man, he found out that he was an Israelite,
and he saw how cruel Pharaoh was.  One day he saw an Egyptian beating a
slave, became angry, and killed the Egyptian.  Afraid for his life, Moses fled
Egypt and became a shepherd in a faraway land.

READER
One day, while tending his sheep, Moses saw a bush that was on fire but that
was not burning up.  From the bush came God’s voice. The voice told Moses to
go back to Egypt to free the Children of Israel and take them far away.  
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Sing

When Israel Was In Egypt Land
Let My People Go.

Oppressed So Hard They Could Not Stand
Let My People Go.

Chorus:
Go Down, Moses, Way Down in Egypt Land.

Tell Old Pharaoh To Let My People Go.

So God Told Moses What To Do
Let My People Go

To Lead the People of Israel Through
Let My People Go.

READER
Moses returned to Egypt and went to see Pharaoh.  Moses said to Pharaoh, “If
you do not free the Children of Israel, you will be punished.”  The wicked king
did not believe Moses and said “No!”

Sing

Oh, Listen.  Oh, Listen.  Oh, Listen King Pharaoh.
Oh, Listen.  Oh, Listen. Please Let My People Go.

They Want To Go Away.
They Work Too Hard All Day!
King Pharaoh, King Pharaoh, 

What Do You Say?

No, No, No! I Will Not Let Them Go.
No, No, No, I Will Not Let Them Go.

READER:
God was angry with Pharaoh and punished him and the Egyptians ten times.
These punishments are called the Ten Plagues.
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The Secret Meaning of the Seder

READER:
The traditional Haggadah tells the tale in a different way.  It uses an approach
called a “Midrash.” A “Midrash” is “a story about a story in the Bible.”  But
there is something slippery -- and at the same time profoundly powerful about
a Midrash.  Because in retelling an old story, we use references and respond to
issues that come not from the ancient past, but from our own lives.  We thus
inevitably filter an old story through the lens of our own experience.  In doing
so the tale becomes not about “then,” and “them,” but, in deep and often
hidden ways, about “here” and “now.”  It is about us.

READER:
Before we get to the Ten Plagues, then,  we want to take a few moments to look
at the story as it is recast by the tradition.  For in the Haggadah’s Midrash we
can, perhaps, uncover, and discover... the “secret message” of the Seder.  And
if we understand that message, put into the seder long ago, we will feel a
newfound freedom... to really apply the lessons of this Festival in our own lives.

READER:
In telling the story, the rabbis who wrote the Haggadah began with words that
remain familiar to us.  They are words from the Book of Deuteronomy, and
they seem to be a straightforward reference back to the story in Genesis about
Abraham.  For the story begins:

i ¦a ῭  c¥aŸ̀  i ¦O ©x£̀
Arami Oveid Avi.

“My father was a wandering Aramean.”

SEDER LEADER:
But the Midrash is tricky, and depends on a deliberate misreading of the words
we inherited from the Torah.  Here is the traditional Midrash, with an
explanation about what is going on.  Before we go any further, we need to
understand that the whole premise of what follows, the citation of the Torah
and the interpretation around it, all depends on... reading the middle word of
the three word phrase above in an entirely new way.  Changing the vowels --
which is a bold but legitimate thing to do, since the words as they appear in
the scroll of the Torah have no vowels.  But the phrase is now presumed to say:
Arami IBEID Avi -- an Aramean (no longer a reference to Abraham, but now,
instead, seen as referring to Laban) sought to destroy my father (seen now,
also, not as Abraham, but as Jacob!)”  
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By just changing the vowels, the sentence is totally new.  It refers not to one
story in Genesis (Abraham leaving Ancient Iraq) but to another (Jacob and
Laban).  It is no longer in the form of a subject-adverb-adjective, but, instead,
subject-verb-object.   Just change the vowels, and a whole new possible
meaning emerges.  That is what the traditional Haggadah did, in order for the
writers to “read themselves,” and their own life situation, into the story.  

Here, now, is the traditional Midrash:

 .Epi «¦a ῭  aŸw£r©i§l zFU£r©l i ¦O ©x£̀d̈ oä̈l W ¥T ¦A d ©n ,c ©n§lE `¥v
.lŸM ©dÎz ¤̀  xŸw£r©l W ¥T ¦A oä̈l §e  ,mi ¦xk̈ §G ©d l ©r ῭N ¤̀  x©fb̈ Ÿ̀l dŸr §x ©R ¤W

“Come and learn” what Laban the Aramean sought to do to Jacob our father.
[He was worse than Pharaoh, for] Pharaoh issued a decree against only the

males, yet Laban sought to uproot the Israelites altogether.

As it is written:

,i ¦a ῭  c¥aŸ̀  i ¦O©x £̀  
Arami oveid avi

[meaning: “my father was a wandering Aramean,”
but rereading this as Arami ibbeid Avi, 

“an Aramean sought to destroy my father.”]

,dn̈§i«©x §v ¦n c¤x¥I©e 
mẄ xb̈Ï©e 

hr̈ §n i ¥z §n ¦A 
,lFcB̈ iFb§l mẄ i ¦d§i©e.

:aẍë mEvr̈ 

The words above are rest of the verse from Deuteronomy 25:5:
“My father was a wandering Aramean.  

He went down to Egypt
and sojourned there

with meager numbers;
but there he became a great nation,

very populous.
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The Midrash comments on each of these phrases,
thereby retelling the story to suit the purposes of the rabbis who wrote it:

dn̈§i«©x §v ¦n c¤x¥I©e ,.xEA ¦C ©d i ¦R l ©r qEp ῭

mẄ xb̈Ï©e .mẄ xEb̈l ῭N ¤̀  ,m¦i «©x §v ¦n §A ©r «¥w ©Y §W ¦d§l Epi «¦a ῭  aŸw£r©i c ©xï Ÿ̀N ¤W c ¥O©l §n 

“And he went down to Egypt”  forced by the divine decree
[there was a famine; they wanted to survive; they had no choice].

“And sojourned there” to teach us that he did not come down to settle in Egypt
but only to live there temporarily.

READER
Does this retelling of the tale reflect any particular period in Jewish history?
Was there ever a Jewish community that fit this description geographically,
existentially, and emotionally?  There was!  For in the second century of the
common era, a Jewish community took up residence in Alexandria  (Egypt, not
Virginia.)  They did so -- because they were being persecuted elsewhere.  And
they felt guilty about it!  Because Jews were supposed to leave Egypt, not settle
there.  So they emphasized: it was circumstances that drove them out of their
ancestral homeland.  They were living here, but watching there.  “With their
suitcases packed,” as it were.  Temporary sojourners, ready to return when
circumstances would allow.

READER
How do we know that this Midrash comes from that time period, and that
mind-set?  We don’t.  But perhaps the verse was chosen with even more
subtlety that it seems.  For after all, changing the vowels in a word is a clumsy
limb on which to hang so great a weight of meaning.  Unless it was a signal to
us that we were to carry the tradition forward... and change the vowels in
another word as well.  Perhaps we were meant to look even at the first word of
the first phrase quoted above.  Without vowels, we would not know to read
Arami.  Since the aleph is silent, we simply would see, transliterated: ‘ r m i.
And with new vowels we could read this words not as Arami but as... ‘ Romi.
Not as an “Aramean” but as... “a Roman.”  A ROMAN sought to destroy my
father!  A reading with a secret message, a central lesson which... fits with the
whole rest of the Haggadah, reflects the same time period... and justifies the
choices of those who felt compelled to flee Roman rule and seek refuge in the
Jewish community of Alexandria.
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READER
If this is right, then we get an even more powerful message at the Seder table
then we might even have realized before.  For here we have a Jewish
community boldly reading its needs, and its circumstances, back in to the
Biblical story.  And if that is the message at the heart of the original Haggadah,
the pages of this tale cry out to us: can we do any less?  

READER
Can we not remember that the slaves in the American south saw Pharaoh in
the face of their oppressors?  That the Jews of the Soviet Union viewed their
regime as a metaphorical Egypt?  That the sign on the hills leading to
Dharamsala, India,  the Tibetan Buddhist government-in-exile, reads “Next
year in Llasa,” a reference to both their ancestral seat inside China, and to
Jewish influence on Buddhism.  Wherever people have suffered, people have
looked to this tale for hope.  Wherever there is oppression and persecution,
people see the faces of Pharaoh, the narrow places of Mitzrayim, the promise of
redemption.  In this story are all our stories, and that is the real reason we tell
it and turn it over and over, year after year.  It is a tale which only seems to be
about yesterday.  It is really about tomorrow.
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The Ten Plagues

It is a medieval custom to dip one’s fingers in the seder’s second cup of wine
and to remove sixteen drops of wine.  As each plague is recited we decrease our own joy,

drop
by 

drop
as we recall the enemy’s pain.

Besides the ten plagues,
the extra six drops correspond to 

the three prophetic plagues mentioned by the prophet Joel --
blood, fire and smoke

(“Before the great and terrible day of the Lord comes...
the sun shall turn to darkness and the moon to into blood.” Joel 3:3)

-- and the three word abbreviation of the ten plagues,
invented by Rabbi Yehuda -- d’tzach, adash, b’achab.

from A Different Night

There is something wrong with the explanation above. It is redundant.  It refers to the same
plagues twice (as the plagues themselves, and through the abbreviation of Rabbi Yehuda.)
We can only conclude that the custom of removing sixteen drops originated earlier, and for a
reason we no longer know, and this homiletical explanation emerged later.  For that reason most
liberal Jews remove ten drops from their cups, and the custom of sixteen fades into history.

MLF commentary

The Biblical plagues reflect God’s power as the creator of life and death.
They exhibit nature gone awry. Water becomes blood. Dust becomes lice. The first-born, who
would have carried on family names and traditions, are murdered.  No one in ancient Egypt
escaped the terror of these natural disasters.

from The Open Door
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Ten plagues devastated the land of Egypt.
Ten plagues opened the way to our people’s liberation.

from The Open Door

These are the plagues that God brought upon the Egyptians in Egypt.
Now, as we mention each plague, we will spill some wine.
We must acknowledge that all people are God’s creatures

and that our joy is lessoned when anyone,
even our enemy, suffers.

from Family Haggadah

 .mC̈  Dam  (Blood)

. ©r «¥C §x ©t §v  Tz’fardeah (Frogs)

.mi¦P ¦M Kinim (Lice).   
Arov (Beasts).aFxr̈ 

Dever (Cattle Disease).x ¤a «¤C 
S’chin (Boils).oi ¦g §W 

.cẍÄ Barad (Hail)

.d ¤A §x ©̀  Arbeh (Locusts)

Chosech (Darkness).K ¤W «Ÿg 
Makat B’chorim (The Slaying of the First Born):zFxFk §A z ©M ©n 

The Frog Song
One Morning King Pharaoh Woke Up In His Bed.

There Were Frogs In His Bed, And Frogs On His Head,
Frogs On His Nose, And Frogs On His Toes.

Frogs Here. Frogs There.
Frogs Just Jumping Everywhere!
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TALKING POINTS:
When our enemy suffers? Coverage of enemy casualties.

Violence allowed?  What is the real message of the tenth plague?
Modern plagues?

READER:
At last Pharaoh was frightened and let the Israelites go.  They hurried out of
Egypt, without time to bake break for their journey.  Instead, they put raw
dough on their backs, which the sun baked into hard crackers called matzot.
The Children of Israel followed Moses to the edge of the Sea of Reeds, and God
divided the sea.

READER
The Israelites crossed safely on dry land to the other side.  Pharaoh changed
his mind and told his soldiers to chase after them.  When the Israelites were
safely past the sea, the sea fell upon Pharaoh’s soldiers.  Moses led the
Israelites safely into the desert toward the Promised Land.  Miriam, Moses’
sister, led the Israelites in dance and song, as they celebrated their
long-awaited freedom.

Miriam’s Cup

A modern tradition instructs us to symbolically remember Miriam the prophet
by placing a cup of spring water on the seder table.

The Cup for Miriam recalls a Midrash that 
wherever our ancestors wandered in the Wilderness

Miriam’s Well would appear and sustain them.

We lift up Miriam’s cup and recite:

sŸ ­Y ©dÎz ¤̀  oŸ ²x£d«©̀  zFḡ£̀  d ¹̀̈i ¦a§P ©d m̧ï §x ¦n Ág ©T ¦Y©e k
mi­¦R ªz §A d̈i ½¤x£g«©̀  Æmi ¦WP̈ ©dÎlk̈ ̈ o ³̀¤v ¥Y©e D®̈cï §A

m®̈i §x ¦n m­¤dl̈ o ©r¬©Y©e `k :z«ŸlŸg §n ¦aE
d ½̀̈ B̈ dŸ´̀ b̈Îi «¦M ÆdF̈di«©l Exi³¦W 

:m«̈I ©a d¬̈nẍ F ­a §kŸ «x §e qE¬q 

Then Miriam the prophetess, Aaron’s sister, 
took a timbrel in her hand, and all the women went after her in dance with

timbrels.  And Miriam chanted for them: 
Sing to the Eternal One, for God has triumphed gloriously!

Horse and driver God has hurled into the sea.
Exodus 15:20-21
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Miriam’s Song

Chorus:

And the women, dancing with their timbrels
followed Miriam as she sang her song.
Sing a song to the One whom we’ve exalted.
Miriam and the women danced, and danced the whole night long.

And Miriam was a weaver of unique variety.
The tapestry she wove was one which sang our history.
With every strand and every thread she crafted her delight,
a woman touched with spirit, she dances toward the light.

Chorus

Miriam stood upon the shores and gazed across the sea.
The wonder of this miracle she soon came to believe.
Whoever thought the sea would part with an outstretched hand,
and we would pass to freedom and march to the promised land.

Chorus

Miriam the prophet took her timbrel in her hand
and all the women followed her, just as she had planned.
And Miriam raised her voice in song, sang with praise and might:
We’ve just lived through a miracle; we’re going to dance tonight.

Chorus
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Dayyeinu
“It would have been enough.”

Dayyeinu commemorates a long list of miraculous things God did for us,
any one of which would have been pretty amazing just by itself...

from A Different Night

In what sense is each moment of liberation enough? Dayyeinu signifies deep acceptance and
gratitude. We acknowledge the present moment.... This acceptance allows us to move to the next
moment  and receive the waiting gift. When we greet each moment with conditions, judgements
and expectations... our expectations keep us tense.  We are not free.  We are not available to
receive the next moment.  Our fantasies about the past and our desire to control the future cut us
off from the wonders of this moment... Dayyeinu is a great liberator.  It is a jolt into the presence
of awe, compassion, attention and freedom.

Sheila Peltz Weinberg, in A Night of Questions 

The Afghani/Iranian? Onion Free For All:
There is a custom - from the Jewish communities of either Afghanistan or Iran -- to “whip” each
other with green onions or scallions during the singing of Dayyeinu, to recall the beatings the
slaves endured. Perhaps, more specifically, this custom is tied to the Biblical story of the Jews
who complained about the manna God had given them, and recalled with longing “We remember
the fish we used to eat in Egypt, the cucumbers, the melons, the leeks, the onions and the garlic.”
(Numbers 11:5-6)

How many acts of kindness God has performed for us.
For all the gifts in our lives we are grateful --

without always needing to ask for more!

:Ep¥I ©C  ,m¦i «©x §v ¦O ¦n Ep «̀̈ i ¦vFd EN ¦̀
Ilu Hotziyanu Mimitzrayim, Dayyeinu.

Had God only taken us out of Egypt -- Dayyeinu!

:Ep¥I ©C  ,zÄ ©X ©dÎz ¤̀  Ep«̈l o ©zp̈ EN ¦̀
Ilu Natan Lanu et HaShabbat,  Dayyeinu

Had God only given us Shabbat -- Dayyeinu

:Ep¥I ©C ,dẍFY ©dÎz ¤̀  Ep«̈l o ©zp̈ EN ¦̀
Ilu Natan Lanu et HaTorah, Dayyeinu

Had God only given us the Torah -- Dayyeinu.
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Ÿ̀l ,g ©q ¤R ©A EN ¥̀  mi ¦xä §c dÿŸl §W x ©n ῭  Ÿ̀N ¤W lM̈ :x ¥nF` dïd̈ l ¥̀ i¦l §n©B oÄ ©x
:o ¥d EN«¥̀ §e ,FzäFg i ¥c§i `v̈ï

:xFxn̈E dS̈ ©n .g ©q ¤R

Rabban Gamliel would say:
Anyone who has not discussed the meaning of three things during the Seder

has not fulfilled his or her obligation (to tell the story).
And these are the three things:

The Paschal offering.  The Matzah.  The Marror.

We point to the shankbone.  

?dn̈ mEW l ©r ,mÏ ©w dïd̈ WC̈ §w ¦O ©d zi¥A ¤W o ©n §f ¦A ,mi¦l §kF` Epi ¥zFa£̀ Eïd̈ ¤W g ©q ¤R
What is the meaning of this Pesach? 

In family groups our people ate the Paschal Lamb
when the Temple was still standing.
For them, the Pesach was a reminder

that God “passed over” [Heb. “Pasach”]
the houses of our ancestors in Egypt

during the night of redemption,
the time of the tenth plague.

We point to the Matzah.

?dn̈ mEW l ©r ,mi¦l §kF` Ep ῭ ¤W Ff dS̈ ©n
What is the meaning of this matzah?

Matzah is made with carefully prepared flour mixed with water.  
It has no yeast. Matzot are baked until crispy brown, and flat.

Eating Matzah reminds us that when our people were escaping 
they did not have time to bake fancy loaves of bread.

We fulfill the mitzvah: “For seven days you shall eat matzah,
that you may remember your departure from Egypt as long as

you live.” 
(Exodus 12:15)

36



We point to the maror.

?dn̈ mEW l ©r ,mi¦l §kF` Ep«̀̈ ¤W d¤f xFxn̈
What is the meaning of this maror?

Maror is the bitter herb on our seder plate.
Maror reminds us that the Egyptians 

made the lives of our ancestors
bitter when they were slaves.

Each year, as we sit together at the seder table,
we imagine that each of us went out of Egypt.

The Torah teaches us:
“And you shall explain to your child on that day:

it is because of what God did for me,
when I, myself, went out of Egypt.”

(Exodus 13:8)

We have reached the heart of the matter,
the central message of the Passover seder.

We recite now important words
which remind us why we are doing all of this tonight:

 xFcë xFc -lk̈ §A
Fn §v ©r- z ¤̀  zF` §x¦l mc̈ ῭  aÏ ©g

m¦i ©x §v ¦O ¦n `v̈ï `Ed EN ¦̀ §M
B’chol dor vador

chayav adam lirot et atzmo
k’ilu hu yatza mimitzrayim.

In every generation
each one of us must see ourselves

as if we ourselves came out from Egypt.
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We raise our cups of wine.
,x ¥C ©d§l ,m ¥nFx§l ,x ¥̀ ẗ§l , ©g«¥A ©W§l ,l¥N ©d§l ,zFcFd§l mi ¦aÏ ©g Ep §g«©p£̀  Kk̈i ¦t§l
.EN ¥̀ d̈ mi ¦Q¦P ©dÎlM̈Îz ¤̀  Ep«̈l §e Epi«¥zFa£̀©l dÜr̈ ¤W i ¦n§l ,q¥N ©w§lE d¥N ©r§l ,K ¥xä§l
dl̈ ¥t£̀ ¥nE ,aFh mFi§l l ¤a ¥̀ ¥nE ,dg̈ §n ¦U§l oFbÏ ¦n ,zEx ¥g§l zEc §a ©r ¥n Ep«̀̈ i ¦vFd

:DïEl§l ©d .dẄc̈£g dẍi ¦W eip̈ẗ§l x ©n Ÿ̀p §e .dN̈ ª̀§b¦l cEA §r ¦X ¦nE ,lFcB̈ xF`§l
L’fikach anachnu chayavim l’hodot, l’halleil, l’shabeiach, l’fa’eir, l’romeim, l’hadeir,

l’vareich, l’alei u’l’kaleis l’mi she’asa l’avoteinu v’lanu et kol hanisim ha’eileh:
hotzianu mei’av’dut l’cheirut, mi’yagon l’simcha, u’mei’eivel l’yom tov, u’mei’afeilah

l’or gadol, u’mi’shi’vid li’g’eulah.  V’nomar l’fanov shirah chadasha.  Halleluyah!

Therefore we should thank, praise, revere, extol, exalt, glorify and bless God who
performed all these miracles for our ancestors, and for us. God took us

from slavery to freedom
from despair to joy
from mourning to celebration
from darkness to light
from enslavement to redemption.

We sing unto God a new song with our lives.
Halleluyah!

We put down the wine untasted

:f ¥rŸl m ©r ¥n aŸw£r©i zi¥A ,m¦i «̈x §v ¦O ¦n l ¥̀ ẍ §U¦i z`¥v §A
:eiz̈Fl §W §n ©n l ¥̀ ẍ §U¦i .FW §cẅ§l dc̈Ed§i dz̈§id̈

:xFg ῭ §l aŸQ¦i o ¥C §x©I ©d ,qŸpÏ ©e d ῭ ẍ mÏ ©d 
:o Ÿ̀vÎi¥p §a ¦M zFrä §B .mi¦li ¥̀ §k Ec §wẍ mi ¦xd̈ ¤d 
:xFg ῭ §l aŸQ ¦Y o ¥C §x©I ©d .qEpz̈ i ¦M mÏ ©d L§NÎd ©n
:o Ÿ̀vÎi¥p §a ¦M zFrä §B .mi¦li ¥̀ §k ec §w §x ¦Y mi ¦xd̈ ¤d 
:aŸw£r©i ©DF«l¡̀ i¥p §t¦N ¦n .u ¤x ῭  i¦lEg oFc ῭  i¥p §t¦N ¦n 

.m¦i «̈nÎFp§i §r ©n§l Wi ¦nN̈ ©g .m¦i «̈nÎm©b£̀ xES ©d i ¦k §tŸd ©d

B’tzeit Yisrael Mimitzrayim, beit Ya’akov m’am lo’eiz.
Hayitah Yehudah l’kodsho, Yisraeil mam’shelotav.
Hayam ra’ah, vayanos, Hayardein yisov l’achor.

Heharim rakdu kh’eilim, g’va’a’ot kivnei tzon.
Mah lecha hayam ki tanos?  Hayardein tisov l’achor?

Heharim tir’k’du kh’eilim, g’va’a’ot kivnei tzon.
Milifnei adon chuli aretz.  Milifnei Elohah Ya’akov.

Hahofkhi hatzur agam mayim.  Chalamish l’mayno-mayim.
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When Israel went forth out of Egypt,
The house of Jacob from a foreign land,

Then Judah became God’s place
Israel God’s dominion.
The sea saw and fled;

the Jordan turned, reversed its flow.
The mountains danced like rams,

the hills like flocks of lambs.
What’s wrong with you, O Sea, that you flee?
And you, O Jordan, that you turn around?

You mountains, why do you rejoice like rams,
you hills, like flocks of lambs?

Tremble, earth, before the Mighty One,
before the God of Jacob,

Who turns the rock into a pool of water,
the flint into a bubbling fount!

Psalm 114

Now is the time to make justice a reality for all
of God’s children... And we will not be satisfied
until justice rolls down like water, righteousness
like a mighty stream...  I say to you today, my
friends, [Applause] so even though we face the
difficulties of today and tomorrow, I still have a
dream. (Yes) It is a dream deeply rooted in the
American dream. I have a dream that one day
(Yes) this nation will rise up and live out the
true meaning of its creed: "We hold these truths
to be self-evident, that all men are created
equal." (Yes) [Applause] I have a dream that one

day on the red hills of Georgia, the sons of former slaves and the sons of former
slave owners will be able to sit down together at the table of brotherhood. I
have a dream that one day even the state of Mississippi, a state sweltering with
the heat of injustice, (Well) sweltering with the heat of oppression, will be
transformed into an oasis of freedom and justice. I have a dream (Well)
[Applause] that my four little children will one day live in a nation where they
will not be judged by the color of their skin but by the content of their
character. (My Lord) I have a dream today. [Applause]
And when this happens, [Applause continues] when we allow freedom ring,
when we let it ring from every village and every hamlet, from every state and
every city, (Yes) we will be able to speed up that day when all of God’s children,
black men and white men, Jews and Gentiles, Protestants and Catholics, will
be able to join hands and sing in the words of the old Negro spiritual: Free at
last! (Yes) Free at last! Thank God Almighty, we are free at last! [Applause]

Martin Luther King 
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ipy qek
The Second Cup

With this second cup of wine we remember
the second promise God made to the Jewish people:

“I will deliver you from their slavery.”
We learn that people should not make other people slaves.

God wants us to be free.
from A Children’s Haggadah

m®̈zc̈Ÿ «a£r«¥n m­¤k §z ¤̀  i¬¦Y§l ©S ¦d §e
V’hitzalti etchem mei-avodatam.

I will deliver you from their slavery.
(Exodus 6:6)

This is the promise of release from bondage.
Created in God’s image, born to be free,

we need never be subject to another’s will.
As God promises us deliverance, 
so must we ensure the freedom

of every human being.
based on The Open Door

We raise our cups

:o ¤t«̈B ©d i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai, Eloheinu Melekh HaOlam, Borei P’re Hagafen.

Blessed are You, Eternal our God, Sovereign of Existence,
who creates the fruit of the vine.

All drink the second cup while reclining
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   Rachtzahdv̈ §gẍ
It is customary to wash our hands before reciting the blessing over bread.

This reflects an important early democratization within Judaism,
that occurred when the rabbis suggested that each home is a mikdash me’at, a small sanctuary.
Just as the priests in the time of the Temple washed before making a meal offering on the altar,

so do we wash before reciting motzi at our table.
In taking on this priestly function in our own homes,

we accept the challenge to create holiness in our homes...
David Teutsch

Once again we wash our hands,
but much has changed since the seder began.

We have passed through the long night of Egypt,
and we stand on the far side of the Sea of Reeds.

We now wash our hands to celebrate 
our crossing the sea, our rebirth as a free people.

Now we recite a blessing,
for our hands are free to perform acts of holiness,

to eat matzah, the symbol of liberation.

In this moment of celebration,
may this water, symbolically drawn from Miriam’s well,

cleanse us of all the wounds and pain of Egypt.
For even as we remember the past,

we are called to strive for a healing future.
from A Night of Questions

One person walks around the table
with a pitcher of water and a basin.

,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ï§i dŸ ©̀  KExÄ
:m¦i «̈cï z©li ¦h§p l ©r EpË ¦v §e ,eiz̈F §v ¦n §A Ep «̈W §C ¦w x ¤W£̀

Barukh ata Adonai, Eloheinu Melekh HaOlam
Asher Kiddishanu b’Mitzvotov, v’tzivanu Al N’tilat Yadayim

Blessed are You, Eternal our God, Sovereign of Existence,
who has made us holy through mitzvot,
and commanded us to wash our hands.
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 dS̈ ©n .`i ¦vFn Motzi Matzah
We lift the three matzot and say the following two blessings:

 :u ¤x«̀̈ d̈ o ¦n m ¤g«¤l `i ¦vFO ©d ,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KEx§̈A
Barukh ata Adonai, Eloheinu Melekh HaOlam, HaMotzi Lechem Min

HaAretz

Blessed are You, Eternal our God, Sovereign of Existence, 
who brings forth bread from the earth.

,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
:dS̈ ©n z©li ¦k£̀ l ©r Ep«̈E ¦v §e ei©̈zF §v ¦n §A Ep «̈W §C ¦w x ¤W£̀ 

Barukh ata Adonai, Eloheinu Melekh HaOlam,
Asher Kiddishanu B’mitzvotov v’tzivanu Al Akhilat Matzah.

Blessed are You, Eternal our God, Sovereign of Existence,
who makes us holy with Your mitzvot, and commands us to eat Matzah.

We distribute pieces from the uppermost and middle pieces of Matzah
and we eat the Matzah while reclining.

If Matzah is not your favorite food, recite:

This is the poorest, the driest of bread.
It crinkles and crumbles all over our beds.
This is the matzah that Grand-Daddy ate

when he zoomed out of Egypt, afraid he’d be late.
You’re welcome to join us -- come one or come many!

I’ll give you my matzah. I sure don’t want any!

If you like Matzah add these lines:

But tomorrow you’ll smear it with butter and jelly
and then you’ll enjoy as it fills up your belly.

Eliezer Segal

42



      Maror                    xFxn̈
We now take some maror, the bitter herb, 

and dip it in charoset, which reminds us of the bricks, 
the mortar we made as slaves.

Together the symbols stand for us:
we “taste” the message, and “eat” our history.

May we always be able to feel human pain with all our senses, 
to bring suffering into ourselves as a first step

in hope, in health, and in healing.

We dip maror in charoset and recite:
,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ©̈i§i dŸ ©̀  KExÄ

:xFxn̈ z©li ¦k£̀ l ©r Ep«̈E ¦v §e eiz̈F §v ¦n §A Ep «̈W §C ¦w x ¤W£̀ 
Barukh ata Adonai, Eloheinu Melekh HaOlam

Asher Kiddishanu B’mitzvotov v’tzivanu Al Akhilat Maror.

Blessed are You, Eternal our God, Sovereign of Existence,
who makes us holy with Your mitzvot, and commands us concerning

the eating of the bitter herb.

    KoreichK¥xFM
Tonight we remember that even though we are free,

there are still people who are not yet free.
Hillel, a famous rabbi who lived long ago,
while the Temple still stood in Jerusalem,

taught us to eat a special sandwich 
of matzah, maror and charoset together.

By doing so, we put together
the matzah of freedom

and the maror and charoset of slavery.
For in the time of freedom, there is knowledge of suffering.

And at the time of bondage, there is the hope of redemption.
based on A Children’s Haggadah and A Passover Haggadah

We distribute the bottom piece of matzah for Hillel’s sandwich.
We combine matzah, maror and charoset - and add the chazeret, the other kind of bitter

herb, to the middle of the sandwich.  We eat the Hillel sandwich while reclining.
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Shulchan Oreich   K¥xFr og̈§l ªW

The Shankbone
In Sephardic tradition, pieces of meat from the shankbone are eaten by each participant.

In the Ashkenazic tradition, the shankbone is acknowledged but not eaten.
At “vegetarian” seders it has become customary to substitute a beet for the shankbone.

The Torah speaks of God’s outstretched arm (zeroa).
The shankbone (zeroa) helps us remember God’s might.

The shankbone reminds us, too, of the special lamb
that was brought to the Temple in Jerusalem on Passover

as an offering to God.

The Egg
It is customary to start off our meal 

with a boiled egg dipped in salt or salt water.
The egg has come to be a symbol of new life, of hope.

The roasted egg on the Seder plate also represents,
as does the shankbone, the ancient Temple service in Jerusalem.

We remember the new life
the Children of Israel made for themselves

when they left slavery so long ago.

We serve the meal!
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  Tzafun.oEtv̈
The Afikomen is the other half of the middle matzah, hidden at the beginning of the seder.

It must now be eaten.  Its taste lingers as the last food eaten at the seder.
But at this point the leaders of the seder discover that the Afikomen has been “stolen”...

Knowing that it must be eaten at the end of the meal, the leaders must bargain for its return.
from A Different Night

In many Sephardic homes it is customary to wrap the Afikomen in a sock
and for each participant to sling it over his/her shoulder to symbolize leaving Egypt.

The word “Afikomen” is derived from the Greek word “epicumen,”
which means a food eaten for pleasure, or a dessert.
The Afikomen should leave us with a lingering taste

that captures all we have derived from the meal.
from The Jewish World Family Haggadah

The children search for the Afikomen.
As they search, we might read:
When some of us were children, 

this moment was the high point of the seder.
This was the time we would search for... the afikomen...

Even as children we knew that it wasn’t possible
to find everything that was missing in life.

As much as we prized the gift...
it was the hunt that we really loved,

running through the rooms and turning everything upside down.

The older we get, the harder the search becomes.
We aren’t always sure, now, what we are seeking,

what the afikomen means to us,
which dessert will bring us 

a sense of completion and satisfaction.
Unlike during our childhood search,

there are now fewer... coaches in the next room
giving us clues.

There are no guarantees that we will find what we are looking for.
But this we know: it is still the search that is important --

the looking, the running, and the turning everything upside down.
from Joy Levitt, in A Night of Questions

We bargain for the return of the afikomen,
then share it and eat it.
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  Bareich.K¥xÄ
Reciting a blessing after the meals is one of the most ancient customs of Judaism.  It is clearly
stated, and explicitly commanded in the Torah, where we read “When you have eaten, and are
satisfied, you shall bless the Eternal your God for the good land God is giving you.”
(Deuteronomy 8).  These blessings, collectively known as Birkat HaMazon, or “Grace After
Meals,” have become elaborate and lengthy; there are longer and shorter versions of these
prayers.  What follows below is a “medium” length version.

oefnd zkxa
:mi ¦n§lŸg §M Epi«¦id̈ oFI ¦v z ©ai ¦W z ¤̀  ï§i aEW §A zFl£r ©O ©d xi ¦W
 m¦iFB ©a Ex §n Ÿ̀i f ῭  dP̈ ¦x Ep«¥pFW§lE Epi «¦R wFg §U ¥̀lÖ¦i f ῭  

 :mi ¦g ¥n §U Epi«¦id̈ Ep «̈O ¦r zFU£r©l ï§i li ¦C §b ¦d :d¤N«¥̀  m ¦r zFU£r©l ï§i li ¦C §b ¦d
:Ex «Ÿv §w¦i dP̈ ¦x §A dr̈ §n ¦c §A mi ¦r §xŸG ©d :a¤b«¤P ©A mi ¦wi ¦t£̀ ©M Ep«¥zi ¦a §W z ¤̀  ï§i däEW

 :eiz̈ŸOªl£̀ ` ¥UŸp dP̈ ¦x §a Ÿ̀aï Ÿ̀A r ©x«̈G ©d K ¤W«¤n ` ¥UŸp dŸkäE K¥l¥i KFld̈
Shir HaMa’alot, b’shuv Adonai, et shivat tziyon hayinnu k’cholmim. 

 Az y’malei s’chok pinu, u’l’shoneinu rina.  Az yom’ru ba’goyim
higdil Adonai la’asot  im  eileh.  Higdil Adonai la’asot imanu, hayinnu s’meichim.

Shuva Adonai et shiviteinu, ka’afikim banegev.  Hazor’im b’dimah b’rina yiktzoru.
Haloch yeilech u’va’cho, nosei meshech hazara’.  Bo yavo v’rina, nosei alumotov.

A Pilgrimage Song (A Song of Ascents): 
When God restores the exiles to Zion, we will feel like we are dreamers.

Then our mouths should fill with laughter, our tongues with songs of joy.
Then the nations will say: God has done great things for them!

God does great things for us, and we rejoice!
Restore, O God, our fortunes, as streams revive the Negev.

Then those who sow in tears shall reap in joy.
Those who go forth weeping, bearing sacks of seeds, 
shall come home with shouts of joy, carrying sheaves.

!K ¥xä§p i ©x¥a£g
.ml̈Fr c ©r §e dŸ ©r ¥n KẍŸa §n ï§i m ¥W i ¦d§i
.ml̈Fr c ©r §e dŸ ©r ¥n KẍŸa §n ï§i m ¥W i ¦d§i

.FN ¤X ¦n Ep§l«©k ῭ ¤W Epi«¥dŸl¡̀ K ¥xä§p ,i ©x¥a£g zEU §x ¦A 
.Epi«¦ig̈ FaEh §aE FN ¤X ¦n Ep§l«©k ῭ ¤W Epi«¥dŸl¡̀ KExÄ
.Epi«¦ig̈ FaEh §aE FN ¤X ¦n Ep§l«©k ῭ ¤W Epi«¥dŸl¡̀ KExÄ
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Leader: Chavei-rye N’vareich!
All: Yihi Sheim Adonai M’vorach mei’attah v’ad olam.

Leader repeats: Yihi Sheim Adonai M’vorach mei’attah v’ad olam.
All: Bir’shut Chavei-rye, n’vareich Eloheinu she’achalnu mishelo.

Barukh Eloheinu She’achalnu mishelo, uv’tuvo chayinu.
Leader repeats: Barukh Eloheinu She’achalnu mishelo, uv’tuvo chayinu.

Friends, let us give thanks!
May the name of the Eternal One be praised now and always.
May the name of the Eternal One be praised now and always.

With our consent -- we praise our God, the one whose food we have eaten.
Praised is our God, the one whose food we have eaten, 

and by whose goodness we live.
Praised is our God, the one whose food we have eaten, 

and by whose goodness we live.

:Fn §W KExäE `Ed KExÄ
All: Barukh hu u’varukh sh’mo

Praised by God and praised be God’s name.

,ml̈Frd̈ j¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
mi ¦n£g ©x §aE c ¤q«¤g §A o ¥g §A FaEh §A FNªM ml̈Frd̈ z ¤̀  oG̈ ©d 

.FC §q ©g ml̈Fr§l i ¦M xÜä lk̈§l m ¤g«¤l o ¥zFp `Ed 
.c ¤rë ml̈Fr§l oFfn̈ Ep«̈l x ©q §g¤i l ©̀ §e ,Ep«̈l x ©q«̈g Ÿ̀l ci ¦nŸ lFcB̈ ©d FaEh §aE 

lŸM©l q¥p §x ©t §nE of̈ l ¥̀  `Ed i ¦M ,lFcB̈ ©d Fn §W xEa£r ©A
.`ẍÄ x ¤W£̀ eiz̈FI ¦x §A lŸk§l oFfn̈ oi ¦k ¥nE ,lŸM©l ai ¦h ¥nE 

:lŸM ©d z ¤̀  oG̈ ©d ,̈i§i dŸ ©̀  KExÄ 
Barukh attah Adonai, Eloheinu Melekh HaOlam,

Hazan et ha’olam kulo b’tuvo, b’chein b’chesed u’v’rachamim.
Hu notein lechem l’khol basar, ki l’olam chasdo.

U’v’tuvo ha’gadol, tamid lo chasar lanu, v’al yech’sar lanu mazon l’olam va’ed.
B’avor sh’mo ha’gadol, ki hu El zan u’m’farneis lakol

u’meitiv lakol, u’meikhin mazon l’khol b’riyotov asher bara.
Barukh attah Adonai, HaZan et hakol.

Blessed are You, Adonai our God, Ruler of the universe, who nourishes the whole world with
grace, kindness and mercy. You give food to all creatures, for your kindness endures forever.
Through Your great goodness we have never been in want; may we never be in want of
sustenance for Your great name's sake. You are the God who sustains all, does good to all, and
provides food for all the creatures which You have created. 
Blessed are You, Adonai, who sustains all.
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,Kz̈F` mi ¦k §xä §nE ,K̈l mi ¦cFn Ep §g«©p£̀  Epi«¥dŸl¡̀ ï§i lŸM ©d l ©r §e
 .c ¤rë ml̈Fr§l ci ¦nŸ i ©g lM̈ i ¦t §A L §n ¦W K ©xÄ §z¦i 

 Li«¤dŸl¡̀ ï§i z ¤̀  Ÿ §k ©x¥aE ,Ÿ §r«̈a§̈U §e Ÿ§l ©k ῭ §e ,aEzM̈ ©M
.K̈l o ©z«§̈p x ¤W£̀ däŸH ©d u ¤x«̀̈ d̈ l ©r

:oFfÖ ©d l ©r §e u ¤x«̀̈ d̈ l ©r ,̈i§i dŸ ©̀  KExÄ 
V’al hakol, Adonai Eloheinu Anachnu Modim Lach, u’m’varchim otach, 

yitbarach shimcha, b’fi kol chai tamid l’olam va’ed.
Kakatuv “V’achalta, v’savata, u’veirachta et Adonai Elohecha

al ha’aretz hatova asher natan lach.”
Barukh attah Adonai, Al Ha’Aretz, v’al HaMazon.

For everything, Adonai our God, we thank and bless You. May Your name be blessed by
everyone forever, as it is written: "When you have eaten and are satisfied, you shall bless
Adonai your God for the good land God has given you." 
Blessed are You, Adonai, for the land and the food.

,d ¤̀ ẍ¥i §e , ©ri«¦B©i §e Ÿ̀aï §e d¤l£r©i ,Epi ¥zFO ¦̀ §e Epi«¥zFa£̀ i ¥dŸl`¥e Epi«¥dŸl¡̀
 ,Ep«¥pFC §w ¦tE Ep«¥pFx §k ¦f x¥kG̈¦i §e ,c ¥wR̈¦i §e ,r ©nẌ¦i §e ,d¤vẍ¥i §e 

 ,L ¤w §c ¦v ©gi «¦Wn̈ zFn§i oFx §k ¦f §e  , Epi ¥zFO ¦̀ §e Epi«¥zFa£̀ oFx §k ¦f §e
,Li«¤pẗ§l l ¥̀ ẍ §U¦i zi ¥A L §O ©r lM̈ oFx §k ¦f §e  ,L «¤W §cẅ xi ¦r m¦i«©lẄEx§i oFx §k ¦f §e

mFlẄ§lE mi¦I ©g§l ,mi ¦n£g ©x§lE c ¤q«¤g§lE o ¥g§l däFh§l dḧi¥l §t¦l
.däFh§l FA Epi«¥dŸl¡̀ ï§i Ep «¥x §kf̈   .d¤G ©d zFS ©n ©d b ©g  mFi §A 

,mi¦I ©g§l Fa Ep«¥ri ¦WFd §e  .dk̈ẍ §a¦l Fa Ep «¥c §wẗE 
,Ep«¥ri ¦yFd §e Epi«¥lr̈ m ¥g ©x §e ,Ep«¥Pg̈ §e qEg ,mi ¦n£g ©x §e dr̈EW§i x ©a §c ¦aE 

:dŸ«̀̈  mEg ©x §e oEP ©g K¤l«¤n l ¥̀  i ¦M ,Epi«¥pi ¥r Li«¤l ¥̀  i ¦M 
Eloheinu veilohei Avoteinu v’Imoteinu, Ya’aleh v’Yavo vayagiah v’yeira’eh

v’yeiratzeh v’yishama v’yifakeid, v’yizacheir zichroneinu u’fikdoneinu,
v’zichron avoteinu v’imoteinu, v’zichron y’mot mashiach tzidkecha,

v’zichron Yerushalayim ir kodshecha, v’zichron kol amcha beit Yisrael lifanecha,
lifleita l’tovah l’chein u’l’chesed u’l’rachamim, l’chayim u’l’shalom

b’yom chag hamatzon hazeh. Zochreinu Adonai Eloheinu bo l’tovah.
U’fokdeinu vo livracha. V’hoshiyeinu vo l’chayyim.

u’vid’var y’shuah v’rachamim, chus v’choneinu, v’racheim aleinu v’hoshiyeinu,
ki eilecha eyneinu, ki eil melech chanun v’rachum attah.
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Our God and God of our ancestors, may our prayer rise and come to you , and be beheld, and
be acceptable.  Let it be heard, acted upon, remembered -- the memory of us and all our needs,
the memory of our ancestors, the memory of messianic hopes, the memory of Jerusalem your
holy city, and the memory of all Your people, the household of Israel, all surviving in Your
presence.  Act for goodness and grace, for love and care, for life, well-being and peace, on this
day of the Festival of matzot.  Remember us this day, Eternal One our God, for goodness.  Favor
us this day with blessing.  Preserve us this day for life.  With your redeeming, nurturing word,
be kind and generous.   Act tenderly on our behalf, and grant us victory over all our trials.
Truly our eyes are turned towards You, for You are a providing God; gracious and merciful are
You.

.Epi «¥nï §a dẍ ¥d §n ¦A W ¤c «ŸT ©d xi ¦r m¦i«©lẄEx§i d¥p §aE
o ¥n ῭  .m¦i«̈lẄEx§i ein̈£g ©x §A d¥pFA ,̈i§i dŸ ©̀  KExÄ 

U’v’nei Yerushalayim, ir hakodesh bimheirah v’yameinu.
Barukh attah Adonai, Boneh B’rachamov Yerushalayim.  Amen.

Rebuild Jerusalem the holy city speedily in our days. 
Blessed are You, Adonai, who will rebuild Jerusalem in mercy. Amen.

.c ¤rë ml̈Fr§l Epi«¥lr̈ KFl §n¦i `Ed ,on̈£g ©xd̈
.u ¤x«̀̈ äE m¦i «©nẄ ©A K ©xÄ §z¦i `Ed ,on̈£g ©xd̈
,mi ¦xFC xFc§l g ©A ©Y §W¦i `Ed ,on̈£g ©xd̈
,mi ¦gv̈ §p g ©v«¥p§lE c ©rl̈ Ep«̈A x ©̀ «̈R §z¦i §e  

.mi ¦nl̈Fr i ¥n§lFr§lE c ©rl̈ Ep«̈A x ©C ©d §z¦i §e 
.cFak̈ §A Ep «¥q§p §x ©t§i `Ed ,on̈£g ©xd̈

,d¤G ©d z¦i«©A ©A dÄ ªx §n dk̈ẍ §A Ep«̈l g©l §W¦i `Ed ,on̈£g ©xd̈
.eïlr̈ Ep§l«©k ῭ ¤W d¤f og̈§l ªW l ©r §e 

,aFH©l xEkf̈ `i ¦aP̈ ©d Ed«̈I¦l ¥̀  z ¤̀  Ep«̈l g©l §W¦i `Ed ,on̈£g ©xd̈
.zFng̈¤p §e zFrEW§i zFaFh zFxFU §A Ep«̈l x ¤V ©ai ¦e 

Harachaman, hu yimloch aleinu l’olam va’ed.
Harachaman, hu yitbarach bashamayim u’va’aretz.

Harachaman, hu yishtabach l’dor dorim, 
v’yit’pa’ar banu l’ad u’l’netzach n’tzachim,

v’yithadar banu la’ad u’l’olmay olamim.
Harachaman, hu y’farseinu b’chavod.

Harachaman, hu yishlach lanu beracha m’rubah babayit hazeh,
v’al shulchan zeh, she’achalnu alov.

Harachaman, hu yishlach lanu et Eliyahu HaNavi (Zachor Latov),
V’yivaseir lanu b’sorot tovot, y’shu’ot v’nechamot.
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May the Merciful One rule over us now and always.
May the Merciful One be blessed in heaven and earth.

May the Merciful One be praised through all generations,
take pride in us always, and be glorified through our lives 

in this world and in the world to come.
May the Merciful One enable us to earn our living in an honorable way.

May the Merciful One send abundant blessing to this house,
and to continue to allow this table at which we have eaten to be 

a source of nurturing love and spiritual sustenance. 
May the Merciful One send us Elijah the Prophet, of blessed memory,

who will bring the good news of redemption and comfort. 

 
.aFh FNªM ¤W mFi Ep«¥li ¦g§p©i `Ed ,on̈£g ©xd̈

.`Ä ©d ml̈Frd̈ i¥I ©g§lE ©gi «¦WÖ ©d zFni¦l Ep«¥M©f§i `Ed ,on̈£g ©xd̈ 
Harachaman, hu yanchileinu yom shekulo tov.

Harachaman, hu yizakeinu li’mot haMashiach, u’l’chayei ha’olam ha’ba’ah.

May the Merciful One bring us to a time of true goodness.
May the Merciful One let us merit being able to reach the time of redemption,

and earn the right to hope for eternal life.

 ,mFlẄ d ¤U£r©i `Ed ,ein̈Fx §n ¦A mFlẄ d ¤UŸr 
:o ¥n ῭  Ex §n ¦̀ §e ,l ¥̀ ẍ §U¦i lM̈ l ©r §e Epi«¥lr̈ 

Oseh Shalom Bimromov, hu ya’aseh shalom, 
aleinu v’al kol Yisrael. V’imru: Amen

May the Source of perfect peace grant peace 
to us, to all Israel, and to all the world.

:mFlẌ ©a FO ©r z ¤̀  K ¥xä§i ï§i  ,o ¥Y¦i FO ©r§l fŸr ï§i 
Adonai Oz L’amo Yitein; Adonai Yivareich et amo va’Shalom.

May the Holy One give strength unto our people;
May God bless our -- and all people -- with peace.
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iyily qek
The Third Cup

With this third cup of wine we remember
the third promise God made to the Jewish people:

“I will redeem you with an outstretched arm...”
This means that God reaches out to us.

from A Children’s Haggadah

:mi«¦lŸc §B mi­¦hẗ §W ¦aE d½̈iEh§p ©rFx́ §f ¦A Æm¤k §z ¤̀  i³¦Y§l ©̀ «̈b §e
V’ga’alti etchem bizroah n’tuyah, u’vishfatim g’dolim

I will redeem you with an outstretched arm, and with great acts of judgment.
(Exodus 6:6)

This is the promise of redemption.
God’s arm extends to all; none of us is beyond God’s grasp.

When we reach out to others, redemption begins.

based on The Open Door

We raise our cups

:o ¤t«̈B ©d i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai, Eloheinu Melekh HaOlam, Borei P’re Hagafen.

Blessed are You, Eternal our God, Sovereign of Existence,
who creates the fruit of the vine.

All drink the third cup while reclining
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Redemption
Supplemental Readings

Five years ago, I submitted my application for exit to Israel. Now I am
further than ever from my dream. It would seem to be cause for regret. But it is
absolutely the other way around. I am happy. I am happy that I lived
honorably, at peace with my conscience. I never compromised my soul, even
under the threat of death. 

I am happy that I helped people. I am proud that I knew and worked with
such honorable, brave and courageous people as Sakharov, Orlov, Ginzburg,
who are carrying on the traditions of the Russian intelligentsia [in defending
human rights in the Soviet Union]. I am fortunate to have been witness to the
process of the liberation of Jews of the USSR.

I hope that the absurd accusation against me and the entire Jewish
emigration movement will not hinder the liberation of my people. My near ones
and friends know how I wanted to exchange activity in the emigration
movement for a life with my wife Avital, in Israel. 

For more that two thousand years the Jewish people, my people, have
been dispersed. But wherever they are, wherever Jews are found, every year
they have repeated, “Next year in Jerusalem.” Now, when I am further than ever
from my people, from Avital, facing many arduous years of imprisonment, I
say, turning to my people, my Avital, 'Next year in Jerusalem.'

Anatoly Scharansky, on the occasion of his sentencing, 1977

Not like the brazen giant of Greek fame
With conquering limbs astride from land to land;
Here at our sea-washed, sunset gates shall stand
A mighty woman with a torch, whose flame
Is the imprisoned lightning, and her name
Mother of Exiles. From her beacon-hand
Glows world-wide welcome; her mild eyes command 
The air-bridged harbor that twin cities frame,
"Keep, ancient lands, your storied pomp!" cries she
With silent lips. "Give me your tired, your poor,
Your huddled masses yearning to breathe free,
The wretched refuse of your teeming shore,
Send these, the homeless, tempest-tossed to me,
I lift my lamp beside the golden door!"

Emma Lazarus
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On a wall in a cellar in Cologne, Germany, where Jews had hidden from the
Nazis, there was found an inscription. The anonymous author who perished
with his fellow victims left behind these words: 

I believe in the sun even when it's not shining. 
I believe in love even when not feeling it. 
I believe in God even when He is silent.

oi ¦n£̀ ©n i¦p£̀
dn̈¥l §W dp̈En¡̀ ¤A 
©gi «¦WÖ ©d z ©̀ i ¦a §A

, ©D«¥n §d ©n §z¦i ¤W i ¦R lr̈ s ©̀ §e
Fl d¤M ©g£̀ d¤f lM̈ m ¦r

. Ÿ̀aÏ ¤W mFi lk̈ §A

Ani Ma’amin
B’emunah Sheleimah,
B’viyat HaMashiach.

V’af al pi, sheyitma’mean,
‘im kol zot achakeh lo,
b’khol yom sheyavo.

I believe,
with all my heart,

in the coming of the Messiah.
And even though he may be delayed,

even so I will wait for him,
until the day that he will arrive.

Moses Maimonides, 12th century
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The Cup of Elijah
The leader fills Elijah’s goblet, or passes it around the table 

so every participant can add some wine from his or her own cup.
Rabbi Naftali of Ropschitz used to fill Elijah’s cup in this communal fashion,

to demonstrate that we must work together to bring about redemption.
from The Feast of Freedom

Elijah the prophet, from the village of Tishbi in Gilead, 
challenged the injustice of the king and overthrew the worship of Baal.

He healed the humble sick and helped the widowed.  
As to the ends of his days on earth, his disciple Elisha had a vision

of Elijah being carried to the skies in a chariot of fire.
Elijah thus is neither alive nor dead; 

a figure of liminality, of the place “in between,” he is there for us, 
at Havdalah  (the twilight time in between Shabbat and the workday week)

in a special chair at  a naming ceremony (the child is not yet a member of the
covenant people),

and at the moment of historical transition,the beginning of the “end” of time,
announcing the coming of the Messiah.

And he is here, too, in the pages of the Haggadah,
at every seder table, waiting to be invited in,

at a moment of “passing over,” between life and death,
between slavery and redemption,

between the world that was 
and the one that can come to be.

MLF, expanding on A Passover Haggadah

How many images this moment brings to mind,
how many thoughts the memory of Elijah stirs in us!

The times when we were objects of distrust,
when our doors were open to surveillance,

when ignorant and hostile enemies forced our doors with terror.
from A Passover Haggadah

Tonight we walked through walls of words
and filled our mouths with wine and song.

As darkness deepens. we look to the future,
and begin to dream.

We wake the children who doze in our laps,
and gather those who have strayed.

It is time to open the door.
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The night our people left Egypt was, for God, a night of watching,
as God brought our people out of the land of Egypt.

This same night is God’s, a night of watching 
for all the children of Israel throughout the generations.

m¦i®̈x §v ¦n u ¤x́ ¤̀ ¥n m­̈̀ i ¦vF «d§l d½̈eŸdi«©l Æ̀ Ed mi¬¦x ªO ¦W lí¥l
:m«̈zŸxŸ «c§l l­¥̀ ẍ §U¦i i¬¥p §AÎlk̈§l mi ²¦x ªO ¦W d½̈eŸdi«©l Æd¤G ©d dl̈§i³©N ©dÎ`E «d 

Leil Shimurim hu l’Adonai, l’hotzi’am mei’eretz Mitzrayim,
hu ha’layla hazeh l’Adonai, shimurim l’khol-B’nai Yisrael l’dorotam.

Exodus 12:42

This is our night of watching,
as the old make way for the young,

as our hearts guide us home.

We have journeyed from degradation to dignity,
and now we watch at the door for Elijah, the prophet of hope.

from The Open Door

We open the door for Elijah
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There have been times in our history, 
times of tragedy and terror, times of such pain and depravation,
that we have cried out, not only for freedom, but also for revenge.
To some of us, the most troubling words in the seder appear here,

in the midst of the call to Elijah, at the moment of hope for deliverance.
For there are times when we have cried out for deliverance to be accompanied

by more than the mere “humbling” of our enemies.

LE «rc̈§i Ÿ̀l x ¤W£̀ ,m¦iFB ©dÎl ¤̀  L §zn̈£g KŸt §W
 :E` «̈xẅ Ÿ̀l L §n ¦W §A x ¤W£̀ zFk̈l §n ©nÎl ©r §e 
:EO«©W ¥d Ed«¥ep̈Îz ¤̀ §e .aŸw£r©iÎz ¤̀  l ©k ῭  i ¦M

:m¥bi ¦V©i L §R ©̀  oFx£g©e ,L«¤n §r©f m ¤di¥l£rÎKẗ §W 
:̈i§i i ¥n §W z ©g«©Y ¦n ,m ¥ci ¦n §W ©z §e s ©̀ §A sŸC §x ¦Y 

Sh’foch Chamat’kha el ha’goyim, asher lo y’da’ukha
v’al mam’lakhot asher b’shim’kha lo kara’u.
Ki akhal et ya’akov v’et naveihu heishamu.

Sh’foch aleihem za’mekha, v’charon apekha yasigeim.
Tirdof b’af v’tash’mideim, mitachat sh’mei Adonai.

Pour out Your fury on the nations that do not know You,
upon the dominions that do not invoke Your name.

For they have devoured Jacob, and desolated his home.
Pour out Your wrath on them, so Your blazing anger may overtake them.

Pursue them in wrath and destroy them from God’s heavens.

from Psalms 79:6-7 and Lamentations 3:66

“TALKING POINTS”
What is the “tipping point” 

between justice and revenge?
Is there a place for retribution?  
What do we do with these words?

Should be express our hurt and anger 
or bury it, and suppress it?

What about the lesson that we learned earlier,
 to take sweetness from our cup, for the plagues upon Egypt,

and the divine command to the angels
that they not sing praises and rejoice

over the death of the Egyptians?
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This night, we make a promise to ourselves.
We will look to the future, with hope renewed.
That those who are suffering will find relief,

that those who are persecuted will find freedom,
that all who are in pain will be healed.

Light the lamp, open the door wide
So the pilgrim can come in,

Gentile or Jew;
Under the rags perhaps

the prophet is concealed.
Let him enter and sit down with us.

Primo Levi

“Behold, I will send you Elijah the prophet,
who will turn the hearts of the parents to the children,

and the hearts of the children to the parents,
before the coming of the great and mighty Day of God!”

Malachi 3:23-24

,i ¦A §W ¦z ©d Edï¦l ¥̀  ,`i ¦ap̈ ©d Edï¦l ¥̀
.i ¦c ©r§l ¦b ©d  Edï¦l ¥̀  ,Edï¦l ¥̀  ,Edï¦l ¥̀  

,Epi¥l ¥̀  `Faï Epi ¥nï §A dẍ ¥d §n ¦A  
.c ¦ec̈ o ¤A ©gi ¦Wn̈ m ¦r ,c ¦ec̈ o ¤A ©gi ¦Wn̈ m ¦r 

Eliyahu Hanavi, Eliyahu HaTishbi
Eliyahu, Eliyahu, Eliyahu HaGiladi
Bimheirov b’yameinu, yavo eleinu,

Im Mashiach Ben David, Im Masiach Ben David.

Elijah the prophet, the Tishibite, Elijah of Gilead.
Soon, in our days, Elijah will come to herald redemption.

We close the door once again.
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TANGENT:
Elijah’s cup.  In it we find a hint of history, a wisp of an answer, a revelation of
sorts.  We have already seen one theory about when and where the original
haggadah might have been written.  Here, then, is another hint.  For there are,
really, five cups of wine at the Pesach seder, not four.  As there were five Divine
promises in Exodus 6.  What is the promise linked with the cup of Elijah?
What are the words that accompany the taste of redemption, that are seen as a
promise for the future?  It is this:

 D ½̈zŸ̀  z´¥zl̈ i ½¦cïÎz ¤̀  Æi ¦z` ¸̈Up̈ x³¤W£̀ u ¤x ½̀̈ d̈Îl ¤̀  Æm¤k §z ¤̀  i³¦z`¥a«¥d §e 
ÆdF̈d§i i¬¦p£̀ d­̈WẍF «n m²¤k̈l D¬̈zŸ̀  i ¦̧Y ©z«̈p §e  aŸ®w£r«©i§l «E w­̈g §v¦i§l m¬̈dẍ §a ©̀ §l

V’heiveiti etchem el ha’aretz asher nasati et yadi lateit ota
L’Avraham, Yitzchak u’l’Ya’akov, v’natati ota lakhem morasha.  Ani Adonai.

“And I will lead you into the land which I lifted up my hand to give
to Abraham, Isaac and Jacob, and I will give it to you as an inheritance, 

I, the Eternal.
  Exodus 6:8

But God did bring us into the land, in the time of Joshua!  Since it sees coming
in to the land as a promise held out as a hope for the future, this cup, this
tradition, this seder itself... has to have its origin at a time when we were no
longer in the land.  It had to have taken shape after the destruction of the
Second Temple, in the year 70 CE.  Perhaps even later, sometime in the second
century CE.  This fits with the picture we painted above, in seeing the “Secret
Message of the Seder.”  But it raises an interesting question:

If “coming to the land” was the criterion for the fifth cup, should we not now,
after 1948, after the declaration of independence of the Third Jewish
commonwealth, after the birth of the modern state of Israel, should we not
perhaps now drink the fifth cup?  Has the promise been fulfilled?

And if we do drink here, should we then set aside a sixth cup for Elijah?  For if
the state of Israel is reishit tz’michat ge’ulateinu, the first flowering of
redemption, still we know, sadly we see... that redemption is not yet complete.
“Being there” alone is not enough.  Still we look, to a future day, when we will
dwell in peace, and the sword shall be beat into the plowshare, and none shall
make them afraid.
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 Halleil.l¥N ©d
It is customary at this point in the seder to recite the psalms of praise known as Halleil, (except
for Psalms 113 and 114, which were sung before the meal was served).  The traditional
haggadah includes Psalms 115-118 here, followed by a long liturgical passage which serves as a
“seal” or a summary.  We include below only an English introduction, and small selections from
Psalm 118.  These selections echo with imagery from the past century; “open for us the gates of
righteousness” were words sung on the Exodus by the refugees from Europe, trying to reach the
land of Israel.  “The stone which the builders rejected has become Rosh Pinah, the chief
cornerstone.”  This sentiment -- and this phrase -- were used by the pioneers among the early
Zionists who founded the town of Rosh Pinah in the north of Israel.  The jubilation with which
these psalms were once sung finds emotional resonance once again in the rebuilding, and the
liberation, of the land of Israel in our own day.

READER:
Halleluyah!  We praise. Our song is one with the chants of the Levites in the
days of the Temple’s glory.  On this very Festival, they sang their psalms of
praise, the Hallel.   Our song is one with all the hymns of humankind which lift
up our voices in jubilation at the triumph of justice and freedom over the
powers of evil.

Praise for the earth, restored to its goodness.  Praise for people restored to
themselves.  Praise for life, fulfilled in sacred celebration.

 based on A Passover Haggadah

:FC §q ©g ml̈Fr§l i ¦M ,aFh i ¦M ïi©l EcFd
:FC §q ©g ml̈Fr§l i ¦M ,l ¥̀ ẍ §U¦i `p̈ x ©n Ÿ̀i

:FC §q ©g ml̈Fr§l i ¦M ,oŸx£d ©̀  zi ¥a `p̈ Ex §n Ÿ̀i
:FC §q ©g ml̈Fr§l i ¦M ,̈i§i i ¥̀ §x¦i `p̈ Ex §n Ÿ̀i
Hodu Ladonai, ki tov, ki l'olam hasdo. 
Yo-mar, na', Yisrael. Ki l'olam hasdo.

 Yom-ru, na', beit Aharon. Ki l'olam has-do.
Yom-ru na', yir-ei Adonai, Ki l'olam has-do.

Give thanks to the Eternal, for God is good!
God’s love is everlasting!

Let Israel now say: God’s love is everlasting.
Let the house of Aaron now say: God’s love is everlasting.

Let all who revere the Eternal now say: God’s love is everlasting.
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.Dï d ¤cF` mä Ÿ̀a ῭  , w ¤c«¤v i ¥x£r ©W i¦l Eg §z ¦R
.Fa E` «Ÿaï mi ¦wi ¦C ©v ,̈i§i©l x ©r«©X ©d d¤f

Pit’chu Li, Sha’arey Tzedek, Avo Vam Odeh Yah.
Zeh HaSha’ar L’Adonai, Tzadikim Yavo’u Vo.

Open for me the gates of righteousness; let me enter and give thanks to God!
This is the gateway to the Eternal!  The righteous shall enter it!

.dr̈EWi¦l i¦l i ¦d §Y©e ,i ¦p «̈zi¦p£r i ¦M L §cF`
.dP̈ ¦R W Ÿ̀x§l dz̈§id̈ ,mi¦pFA ©d Eq£̀n̈ o ¤a«¤̀

:Epi«¥pi ¥r §A z ῭l §t¦p `i ¦d ,z Ÿ̀G dz̈§i «̈d ï§i z ¥̀ ¥n
.Fa dg̈ §n §U¦p §e dl̈i«¦bp̈ ,̈i§i dÜr̈ mFI ©d d¤f

Od’kha Ki Anitani, vatihi li’shuah (2x)
Even ma’asu habonim, hayita l’rosh pinah (2x)

Mei’eit Adonai, hayita zot, hi nifleit b’eyneinu (2x).
Zeh hayom asa Adonai; nagilah v’nis’m’cha vo! (2x)

I thank You for You have answered me; You have become my salvation.
The stone which the builders rejected has become the chief cornerstone.

It is the Eternal One who did this; it is marvelous in our eyes.
This is the day which Adonai has made; we will be glad and rejoice in it.
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iriax qek
The Fourth Cup

Our Seder is almost over.
We lift our cups for the last time.

With this fourth cup of wine we remember
the fourth promise to the Jewish people:

“And I will take you to be my people.”
We learn that God loves us.

from A Children’s Haggadah

mi®¦dŸl «̀¥l m­¤k̈l i ¦zi¬¦id̈ §e m ½̈r§l Æi¦l m¬¤k §z ¤̀  i ¦̧Y §g ©w«̈l §e 
:m¦i «̈x §v ¦n zF¬l §a ¦q z ©g­©Y ¦n m ½¤k §z ¤̀  `í ¦vFO ©d m ½¤ki ¥d́Ÿl¡̀ ÆdF̈d§i i³¦p£̀  í ¦M m À¤Y §r ©ci«¦e 

V’lakachti etkhem li l’am, v’hayyiti lakhem leilohim,
vi’da’tem ki ani Adonai eloheikhem, hamotzi etkhem mitachat sivlot Mitzrayim.

I will take you to me as a people, and I will be for you God,
that you will know that I, the Eternal, am your God,

who brought you out from under the burden of the Egyptians.
Exodus 6:7

This is the promise of covenant.
As God has kept this promise for five thousand years, 

so may we keep our commitments to others,
building connections of justice and integrity,
seeking to make this world a better place.

based on The Open Door

We raise our cups

:o ¤t«̈B ©d i ¦x §R ` ¥xFA ,ml̈Frd̈ K¤l«¤n Epi«¥dŸl¡̀ ,̈i§i dŸ ©̀  KExÄ
Barukh ata Adonai, Eloheinu Melekh HaOlam, Borei P’re Hagafen.

Blessed are You, Eternal our God, Sovereign of Existence,
who creates the fruit of the vine.

All drink the fourth cup while reclining
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xnerd zxitq
The Counting of the Omer
(on the Second Night only)

Passover is both an historical festival celebrating the Exodus from Egypt
and an agricultural holiday marking the beginning of the barley harvest.

On the second day of Passover, an omer - a sheaf of barley -
was brought to the Temple in Jerusalem as an offering.

Shavuot, which comes 49 days later, marks the beginning
of the wheat harvest.

Shavuot is also the time of the giving of the Torah.
We count the 49 days until this festival to show the connection --
that our freedom was not complete until we received the Torah.

At Sinai, we switched our allegiance from a human ruler
to become “servants of God.”

 ml̈Frd̈ K¤l ¤n Epi ¥dŸl¡̀ ii dŸ ©̀  KExÄ
EpË ¦v §e eiz̈F §v ¦n §A Epÿ §C ¦w x ¤y£̀

.x ¤nFrd̈ z ©xi ¦t §q l ©r

Barukh ata Adonai Eloheinu Melekh haOlam
asher kid’shanu b’mitzvotav v’tzivanu

al s’firat ha’omer.

We praise You God, Ruler of the Universe,
 who sanctifies us with mitzvot,

and calls upon us to count the Omer.

x ¤nFrl̈ cg̈ ¤̀  mFi mFI ©d
Hayom Yom Echad La’Omer.

Today is the first day of the Omer.
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Songs of the Seder

Adir Hu (God of Might)
“God of Might” is a piyyut, a medieval liturgical poem,
originating in this case in Germany in the 15th century.

It is an alphabetical acrostic which prays for the rebuilding of the Temple.

,aFxẅ §A Fzi¥a d¤p §a¦i ,`Ed xi ¦C ©̀
.aFxẅ §A L §zi¥a d¥p §A ,d¥p §A l ¥̀   .aFxẅ §A Epi ¥nï §A ,dẍ ¥d §n ¦A dẍ ¥d §n ¦A 

Adir Hu, Adir Hu, Yivneh Veito B’karov,
Bimheirah, Bimheira, b’yameinu b’karov.  Eil B’nei, Eil B’nai, B’nai Beitcha B’karov!

,aFxẅ §A Fzi¥a d¤p §a¦i  ,`Ed lEbC̈ ,`Ed lFcB̈ ,`Ed xEgÄ
.aFxẅ §A L §zi¥a d¥p §A ,d¥p §A l ¥̀  ,d¥p §A l ¥̀   .aFxẅ §a Epi ¥nï §A ,dẍ ¥d §n ¦A dẍ ¥d §n ¦A 

Bachur Hu, Gadol Hu, Dagul Hu...

,aFxẅ §A Fzi¥a d¤p §a¦i ,`Ed ci ¦qg̈ ,`Ed i` ©M©f ,`Ed wi ¦zë ,`Ed xEcd̈
.aFxẅ §A L §zi¥a d¥p §A ,d¥p §A l ¥̀  ,d¥p §A l ¥̀   .aFxẅ §a Epi ¥nï §A ,dẍ ¥d §n ¦A dẍ ¥d §n ¦A 

Hadur Hu, Vatik Hu, Zachai Hu, Chasid Hu...

,`Ed `ẍFp ,`Ed K¤l ¤n ,`Ed cEnl̈ ,`Ed xi ¦A ©M ,`Ed ci ¦gï ,`Ed xFdḧ
,aFxẅ §A Fzi¥a d¤p §a¦i ,`Ed wi ¦C ©v ,`Ed d ¤cFR ,`Ed fEG ¦r ,`Ed ai ¦B ©q 

.aFxẅ §A L §zi¥a d¥p §A ,d¥p §A l ¥̀  ,d¥p §A l ¥̀   .aFxẅ §a Epi ¥nï §A ,dẍ ¥d §n ¦A dẍ ¥d §n ¦A 
Tahor Hu, Yachid Hu, Kabir Hu, Lamud Hu, Meleh Hu, Nora Hu,

Sagiv Hu, ‘Izuz Hu, Podeh Hu, Tzadik Hu...

dẍ ¥d §n ¦A ,aFxẅ §A Fzi¥a d¤p §a¦i ,`Ed si ¦T ©Y ,`Ed i ©C ©W ,`Ed mEg ©x ,`Ed WFcẅ
.aFxẅ §A L §zi¥a d¥p §A ,d¥p §A l ¥̀  ,d¥p §A l ¥̀   .aFxẅ §a Epi ¥nï §A ,dẍ ¥d §n ¦A

Kadosh Hu, Rachum Hu, Shadai Hu, Takif Hu...

God of might, God of right, we would bow before Thee.
Sing Thy praise in these days, celebrate Thy glory.

As we hear, year by year, freedom's wondrous story.

How God gave to each slave promised liberation.
This great word Pharaoh heard, making proclamation.

Set them free, to serve me, as a holy nation.

We enslaved, thus were saved, Through God's might appearing.
So we pray for the day, when we shall be hearing.
Freedom's call, reaching all, mortals God revering.
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Echad Mi Yodeah  (Who Knows One?)
“Who Knows One” is a classic “counting song,” found in many cultures,

here designed as a riddle to keep the children awake and to teach the fundamentals of the Jewish faith.
It is modelled on a German non-Jewish folk song from the 16th century, 

: ©r ¥cFi i ¦p£̀  cg̈ ¤̀  ? ©r ¥cFi i ¦n cg̈ ¤̀
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  

:r ¥cFi i ¦p£̀  m¦i©p §W ? ©r ¥cFi i ¦n m¦i©p §W
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d zFgªl i¥p §W 

: ©r ¥cFi i ¦p£̀  dÿŸl §W ? ©r ¥cFi i ¦n dÿŸl §W
zi ¦x §A ©d zFgªl i¥p §W ,zFa ῭  dẄŸl §W 
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀

 : ©r ¥cFi i ¦p£̀  r ©A §x ©̀  ? ©r ¥cFi i ¦n r ©A §x ©̀
,zi ¦x §A ©d zFgªl i¥p §W  ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  

©r ¥cFi i ¦p£̀  dẌ ¦n£g ? ©r ¥cFi i ¦n dẌ ¦n£g
,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g 
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d zFgªl i¥p §W 

: ©r ¥cFi i ¦p£̀  dẌ ¦W ? ©r ¥cFi i ¦n dẌ ¦W
zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W 

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d

: ©r ¥cFi i ¦p£̀  dr̈ §a ¦W ? ©r ¥cFi i ¦n dr̈ §a ¦W
 ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W ,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W 

zi ¦x §A ©d zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  
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:r ¥cFi i ¦p£̀  dp̈Fn §W ? ©r ¥cFi i ¦n dp̈Fn §W
,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W ,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W 

,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g 
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d zFgªl i¥p §W 

: ©r ¥cFi i ¦p£̀  dr̈ §W ¦Y ? ©r ¥cFi i ¦n dr̈ §W ¦Y
,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W ,dc̈¥l i ¥g §x©i dr̈ §W ¦Y 

zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W 
.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d

: ©r ¥cFi i ¦p£̀  dẍÜ£r ? ©r ¥cFi i ¦n dẍÜ£r
i ¥x §c ¦q dẌ ¦W ,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W ,dc̈¥l i ¥g §x©i dr̈ §W ¦Y  ,`ï ©x §A ¦c dẍÜ£r 
cg̈ ¤̀  ,zi ¦x §A ©d zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀

: ©r ¥cFi i ¦p£̀  xÜr̈ c ©g ©̀  ? ©r ¥cFi i ¦n xÜr̈ c ©g ©̀
i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W ,dc̈¥l i ¥g §x©i dr̈ §W ¦Y  ,`ï ©x §A ¦c dẍÜ£r ,`Ï ©a §kFM xÜr̈ c ©g ©̀  

,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W ,`Ÿ ©A ©W
,zi ¦x §A ©d zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  

: ©r ¥cFi i ¦p£̀  xÜr̈ mi¥p §W ? ©r ¥cFi i ¦n xÜr̈ mi¥p §W
,`ï ©x §A ¦c dẍÜ£r ,`Ï ©a §kFM xÜr̈ c ©g ©̀  ,`Ï ©h §a ¦W xÜr̈ mi¥p §W 

,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W ,dc̈¥l i ¥g §x©i dr̈ §W ¦Y  
zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n i ¥x §c ¦q dẌ ¦W 

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀  ,zi ¦x §A ©d

: ©r ¥cFi i ¦p£̀  xÜr̈ dẄŸl §W ? ©r ¥cFi i ¦n xÜr̈ dÿŸl §W
,`Ï ©a §kFM xÜr̈ c ©g ©̀  ,`Ï ©h §a ¦W xÜr̈ mi¥p §W ,`Ï ©C ¦n xÜr̈ dẄŸl §W 

i ¥x §c ¦q dẌ ¦W ,`Ÿ ©A ©W i ¥n§i dr̈ §a ¦W ,dl̈i ¦n i ¥n§i dp̈Fn §W ,dc̈¥l i ¥g §x©i dr̈ §W ¦Y  ,`ï ©x §A ¦c dẍÜ£r 
 ,zi ¦x §A ©d zFgªl i¥p §W ,zFa ῭  dẄŸl §W ,zFdÖ ¦̀  r ©A §x ©̀  ,dẍFz i ¥W §nEg dẌ ¦n£g ,dp̈ §W ¦n

.u ¤x ῭ äE m¦i ©nẌ ©A ¤W Epi ¥dŸl¡̀ cg̈ ¤̀
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Echad mi yode'a Echad ani yode'a 
Echad Elokeinu shebashamaim uva'aretz. 

Shnaim mi yode'a Shnaim ani yode'a
shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Shlosha mi yode'a, Shlosha ani yode'a. 
Shlosha avot, shnei luchot habrit

echad elokeinu shebashamaim uva'aretz. 

Arba mi yode'a arba ani yode'a
arba imahot Shlosha avot, shnei luchot habrit

echad elokeinu shebashamaim uva'aretz. 

Chamisha, mi yode'a Chamisha, ani yode'a
Chamisha chumshei torah arba imahot Shlosha avot,

shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Shisha, mi yode'a?  Shisha, ani yode'a
Shisha, sidre mishna Chamisha chumshei torah arba imahot Shlosha avot,

shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Shiv'ah mi yode'a shiv'ah ani yode'a. 
shiv'ah yemei shabatah Shisha, sidre mishna Chamisha chumshei torah

arba imahot Shlosha avot, shnei luchot habrit
echad elokeinu shebashamaim uva'aretz. 

Shmonah mi yode'a shmonah ani yode'a
shmonah yemei milah shiv'ah yemei shabatah

Shisha, sidre mishna Chamisha chumshei torah
arba imahot Shlosha avot, shnei luchot habrit

echad elokeinu shebashamaim uva'aretz. 

Tish'ah mi yode'a tish'ah ani yode'a. 
tish'ah chodshei leidah shmonah yemei milah shiv'ah yemei shabatah

Shisha, sidre mishna Chamisha chumshei torah arba imahot Shlosha avot,
shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Asara mi yode'a asara ani yode'a
asara dibraya tish'ah chodshei leidah shmonah yemei milah shiv'ah yemei shabatah

Shisha, sidre mishna Chamisha chumshei torah arba imahot Shlosha avot,
shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Achad asar mi yode'a achad asar ani yode'a
achad asar kochvaya asara dibraya tish'ah chodshei leidah

shmonah yemei milah shiv'ah yemei shabatah Shisha, sidre mishna
Chamisha chumshei torah arba imahot Shlosha avot,

shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 
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Shneim-asar mi yode'a shneim-asar ani yode'a
shneim-asar shivtaya achad asar kochvaya asara dibraya tish'ah chodshei leidah

shmonah yemei milah shiv'ah yemei shabatah Shisha, sidre mishna 
Chamisha chumshei torah arba imahot Shlosha avot, shnei luchot habrit

echad elokeinu shebashamaim uva'aretz. 

Shlosha-asar mi yode'a Shlosha-asar ani yode'a  
Shlosha-asar midaya shneim-asar shivtaya achad asar kochvaya asara dibraya

tish'ah chodshei leidah shmonah yemei milah shiv'ah yemei shabatah 
Shisha, sidre mishna Chamisha chumshei torah arba imahot Shlosha avot,

shnei luchot habrit echad elokeinu shebashamaim uva'aretz. 

Who knows one? I know one! 
One is our God in heaven and earth.

Who knows two? I know two! 
Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows three? I know three! 
Three are the fathers of Israel; 

Two are the tablets of the covenant; 
One is our God in heaven and earth.

Who knows four? I know four! 
Four are the mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows five? I know five! 
Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; 
One is our God in heaven and earth.

Who knows six? I know six! 
Six are the orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of Israel; 
Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows seven? I know seven! 
Seven are the days of the week; Six are the orders of the Mishnah; 

Five are the books of the Torah; Four are the mothers of Israel; 
Three are the fathers of Israel; Two are the tablets of the covenant; 

One is our God in heaven and earth.
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Who knows eight? I know eight! 
Eight are the days to circumcision; Seven are the days of the week; 
Six are the orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of Israel; 
Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows nine? I know nine! 
Nine are the months to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of the Mishnah; 
Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; 
One is our God in heaven and earth.

Who knows ten? I know ten!
 Ten are the commandments; Nine are the months to childbirth; 

Eight are the days to circumcision; Seven are the days of the week; 
Six are the orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of Israel; 
Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows eleven? I know eleven! 
Eleven are the stars in Joseph's dream; Ten are the commandments; 
Nine are the months to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of the Mishnah; 
Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; 
One is our God in heaven and earth.

Who knows twelve? I know twelve! 
Twelve are the tribes of Israel;  Eleven are the stars in Joseph's dream; 

Ten are the commandments; Nine are the months to childbirth; 
Eight are the days to circumcision; Seven are the days of the week; 
Six are the orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of Israel; 
Two are the tablets of the covenant; One is our God in heaven and earth.

Who knows thirteen? I know thirteen! 
Thirteen are the attributes of God; Twelve are the tribes of Israel;  

Eleven are the stars in Joseph's dream; Ten are the commandments; 
Nine are the months to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of the Mishnah; 
Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; 
One is our God in heaven and earth.
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Chad Gadya (One Only Kid)
“One Only Kid” consists of ten stanzas, written in the form of a nursery rhyme,

and phrased in the simples style of Aramaic.  It did not appear in the Haggadah until the Prague edition of 1590. 
It has no inherent connection to Pesach; it is meant as entertainment, but it has a darker side as well --

it is meant to convey the idea that, “measure for measure,” every oppressor will be swallowed by 
a greater oppressor, until God redeems the world from death.

Elie Wiesel wondered, one year: “Why does God always come too late?”

There in the marketplace, bleating among the billy goats and nannies,
Wagging his thin little tail -- as thin as my finger --
Stood the Kid – downcast, outcast, the leavings of a poor man’s house, 
Put up for sale without a bell, without even a ribbon, for just a couple of cents.

Not a single soul in the market paid him any attention,
For no one knew – not even the goldsmith, the sheep-shearer –
That this lonesome little Kid would enter the Haggadah
And his tale of woe become a mighty song.

But Daddy’s face lit up,
He walked over to pat the Kid’s forehead – and bought him.
And so began one of those songs that people will sing for all history.

The Kid licked Daddy’s hand, 
Nuzzled him with his wet little nose;
And this, my brother, will make the first verse of the song:
“One only Kid, one only Kid, that my father bought for two zuzim.”

It was a spring day, and the breezes danced;
Young girls winked and giggled, flashed their eyes;
While Daddy and the Kid walked into the Haggadah
To stand there together – small nose in large hand, large hand on small nose.

To find in the Haggadah –
So full already of miracles and marvels -- 
A peaceful place on the last page,
Where they can hug each other and cling to the edge of the story.

And this very Haggadah whispers,
“Join us… you’re welcome here… you belong,
Among my pages full of smoke and blood,
Among the great and ancient tales I tell.”

So I know the sea was not split in vain,
Deserts not crossed in vain –
If at the end of the story stand Daddy and the Kid
Looking forward and knowing their turn will come.

Nathan Alterman, translated by
 Arthur Waskow and Judy Spelman
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`ï §c©B c ©g ,`ï §c©B c ©g
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c

.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c ,`ï §c©b§l dl̈ §k ῭ §e ,`ẍ§pEW `z̈ ῭ §e

 ,`ï §c©b§l dl̈ §k ῭ §C ,`ẍ§pEW§l K ©Wp̈ §e ,`Ä§l ©k `z̈ ῭ §e
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c

,`ï §c©b§l dl̈ §k ῭ §C ,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §e ,`ẍ §hEg `z̈ ῭ §e
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c 

,`ï §c©b§l dl̈ §k ῭ §C ,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §c ,`ẍ §hEg§l s ©xÜ §e ,`ẍEp `z̈ ῭ §e
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c 

,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §c ,`ẍ §hEg§l s ©xÜ §C ,`ẍEp§l däk̈ §e ,`Ï ©n `z̈ ῭ §e
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c ,`ï §c©b§l dl̈ §k ῭ §C 

,`Ä§l ©k§l dM̈ ¦d §c ,`ẍ §hEg§l s ©xÜ §C ,`ẍEp§l däk̈ §C ,`Ï ©n§l `z̈Ẅ §e ,`ẍFz `z̈ ῭ §e
.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c ,`ï §c©b§l dl̈ §k ῭ §C ,`ẍ§pEW§l K ©Wp̈ §C 

,`ẍ §hEg§l s ©xÜ §C ,`ẍEp§l däk̈ §C ,`Ï ©n§l `z̈Ẅ §C ,`ẍFz§l h ©gẄ §e ,h ¥gFW ©d `z̈ ῭ §e
,`ï §c©b§l dl̈ §k ῭ §C ,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §c

.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c 

 ,`Ï ©n§l `z̈Ẅ §C ,`ẍFz§l h ©gẄ §C ,h ¥gFW§l h ©gẄ §e ,z¤eÖ ©d K ©̀ §l ©n `z̈ ῭ §e
 ,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §c,`ẍ §hEg§l s ©xÜ §C ,`ẍEp§l däk̈ §C

.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c ,`ï §c©b§l dl̈ §k ῭ §C

,`Ï ©n§l `z̈Ẅ §C ,`ẍFz§l h ©gẄ §C ,z¤eÖ ©d K ῭ §l ©n§l h ©gẄ §e ,`Ed KExÄ WFcT̈ ©d `z̈ ῭ §e
 ,`ẍ§pEW§l K ©Wp̈ §C ,`Ä§l ©k§l dM̈ ¦d §C ,`ẍ §hEg§l s ©xÜ §C ,`ẍEp§l däk̈ §C 

.`ï §c©B c ©g ,`ï §c©B c ©g ,i¥fEf i ¥x §z ¦A `Ä ©̀  oi ¦A©f §c ,`ï §c©b§l dl̈ §k ῭ §C
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Chad gadya, chad gadya, dizvan abah bitrei zuzei. 
Chad gadya, chad gadya. 

V'ata shunra, v'achla l'gadya, dizvan abah bitrei zuzei. 
Chad gadya, chad gadya. 

V'ata chalba, v'nashach l'shunra, d'achla l'gadya, dizvan abah bitrei zuzei. 
Chad gadya, chad gadya. 

V'ata chutra, v'hikah l'chalba, d'nashach l'shunra, 
d'achla l'gadya,  dizvan abah bitrei zuzei. 

Chad gadya, chad gadya. 

V'ata nura, v'saraf l'chutra, d'hika l'kalba, d'nashach l'shunra, 
d'achla l'gadya, dizvan abah bitrei zuzei. 

Chad gadya, chad gadya. 

V'atah maya, v'chavah l'nura, d'saraf l'chutra, d'hika l'kalba, d'nashach l'shunra,
 d'achla l'gadya, dizvan abah bitrei zuzei. 

Chad gadya, chad gadya. 

V'atah torah, v'shatah l'maya, d'chavah l'nura, d'saraf l'chutra, d'hika l'kalba, 
d'nashach l'shunra, d'achla l'gadya, dizvan abah bitrei zuzei. 

Chad gadya, chad gadya. 

V'atah hashochait, v'shachat l'torah, d'shatah l'maya, d'chavah l'nura, d'saraf l'chutra, d'hika
l'kalba, d'nashach l'shunra, d'achla l'gadya, dizvan abah bitrei zuzei. 

Chad gadya, chad gadya. 

V'atah malach hamavet, v'shachat l'shochait, d'shachat l'torah, d'shatah l'maya, 
d'chavah l'nura, d'saraf l'chutra, d'hika l'kalba, d'nashach l'shunra, d'achla l'gadya, 

dizvan abah bitrei zuzei. 
Chad gadya, chad gadya. 

V'atah hakadosh baruch hu, v'shachat l'malach hamavet, d'shachat l'shochait, 
d'shachat l'torah, d'shatah l'maya, d'chavah l'nura, d'saraf l'chutra, d'hika l'kalba, d'nashach

l'shunra, d'achla l'gadya,  dizvan abah bitrei zuzei. 
Chad gadya, chad gadya.
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An only kid, an only kid, my Father bought for two zuzim; 
had gadya, had gadya.

Then came the cat and ate the kid 
my father bought for two zuzim; had gadya, had gadya.

Then came the dog and bit the cat that ate the kid 
my father bought for two zuzim; had gadya, had gadya.

Then came the stick and beat the dog that bit the cat that ate the kid 
my father bought for two zuzim; had gadya, had gadya.

Then came the fire and burned the stick that beat the dog that bit the cat 
that ate the kid my father bought for two zuzim; had gadya, had gadya.

Then came the water and quenched the fire that burned the stick 
that beat the dog that bit the cat that ate the kid 
my father bought for two zuzim; had gadya, had gadya.

Then came the ox and drank the water that quenched the fire 
that burned the stick that beat the dog that bit the cat 
that ate the kid my father bought for two zuzim;  had gadya, had gadya.

Then came the butcher and killed the ox that drank the water 
that quenched the fire that burned the stick that beat the dog 
that bit the cat that ate the kid my father bought for two zuzim; 
had gadya, had gadya.

Then came the angel of death and slew the butcher that killed the ox 
that drank the water that quenched the fire that burned the stick 
that beat the dog that bit the cat that ate the kid 
my father bought for two zuzim; had gadya, had gadya.

Then came the Holy One, Blessed be God, and slew the angel of death 
that slew the butcher that killed the ox that drank the water 
that quenched the fire that burned the stick that beat the dog 
that bit the cat that ate the kid my father bought for two zuzim; 
had gadya, had gadya.
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   Nirtzah.dv̈ §x¦p
Nirtzah means “accepted.”  

The Passover Seder ends with a prayer 
that all our efforts to perform the Seder properly

may be pleasing and acceptable to God.  (Yosef Tov Elem, 11th Century)

.FzT̈ ªg §e FhR̈ §W ¦n lk̈ §M ,Fzk̈§l ¦d §M g ©q ¤R xEC ¦q l ©q£g
.FzFU£r©l d¤M §f ¦p o ¥M ,FzF` x ¥C ©q§l Epi «¦kf̈ x ¤W£̀ ©M 
.dp̈n̈ i ¦n z ©c£r l ©d §w m ¥nFw ,dp̈Fr §n o ¥kFW Kf̈ 
.dP̈ ¦x §A oFI ¦v§l m¦iEc §R ,dP̈ ©k i ¥r §h¦p l ¥d©p aFxẅ §A 

Chasal Siddur Pesach k’hilkhato, k’chol mishpato v’chukoto.
K’asher zakhinu l’sadeir oto, kein nizkeh l’asoto.

Zakh shokhein m’avona, komeim k’hal adat mi manah.
B’karov naheil nit’ei khana, p’duyim l’tziyon b’rinah.

LEADER:
The seder service now concludes,

its rites observed in full, its purposes revealed.

This privilege we share will ever be renewed,
until God’s plan is known in full,
God’s highest blessing sealed.

You who are pure, dwelling on high,
raise up your countless people.

Soon bring your offshoots strong,
Redeemed to Zion, in joyful song.

Peace!

Peace for us, for everyone!

For all people, this is our hope:

Next year in Jerusalem!
Next year may all be free!

m¦i«̈lẄExi ¦A d ῭ Ä ©d dp̈Ẅ§l
L’shana Ha’ba’ah B’yirusalayim!
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Yerushalayim Shel Zahav

oiik lelv mixd xie`
mipxe` gixe

miiaxrd gexa `yip
.mipenrt lew mr

oa`e oli` zncxzae
dnelga dieay

zayei cca xy` xird
dneg dailae

adf ly milyexi
xe` lye zyegp lye

jiixiy lkl `ld
...xepik ip`

mind zexea l` epxfg
xkikle weyl

ziad xda `xew xtey
.dwizrd xira

rlqa xy` zexrnae
zegxef zeyny itl`

glnd mi l` cxp aeyp
.egixi jxca

jl xiyl meid i`eaa j`
mixzk xeywl jle

jiipa xirvn izpehw
.mixxeynd oexg`ne

miiztyd z` axev jny ik
sxy zwiypk

milyexi jgky` m`
adf dlek xy`

Avir harim tzalul kayayin
vere'akh oranim

nisa beru'akh ha'arbayim
im kol pa'amonim.

Uvtardemat ilan va'even
shvuya bakhaloma

ha'ir asher badad yoshevet
uveliba khoma.

Yerushalayim shel zahav
veshel nekhoshet veshel or

halo lekol shirayikh
ani kinor.

Khazarnu el borot hamayim
lashuk velakikar.

Shofar kore beHar haBayit
ba'ir ha'atika.

Uvame'arot asher basela
alfey shmashot zorkhot

nashuv nered el Yam haMelakh
bederekh Yerikho.

Akh bevo'i ayom lashir lakh
velakh likshor ktarim

katonti mitze'ir banayikhv
ume'akhron hameshorerim.

Ki shmekh tzorev et hasfatayim
kineshikat saraf.

Im eshkakhekh Yerushalayim
asher kula zahav. 
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Jerusalem of Gold

The mountain air is clear as wine
And the scent of pines

Is carried on the breeze of twilight
With the sound of bells.

And in the slumber of tree and stone
Captured in her dream

The city that sits solitary
And in its midst is a wall.

Jerusalem of gold,
and of bronze, and of light

Behold I am a violin
for all your songs.

We have returned to the cisterns
To the market and to the market-place

A ram’s horn (shofar) calls out
(i.e. is being heard) on the Temple Mount

In the Old City.

And in the caves in the mountain
Thousands of suns shine -

We will once again descend to the Dead Sea
By way of Jericho!

Jerusalem of gold,
and of bronze and of light

Behold I am a violin for all your songs.

But as I come to sing to you today,
And to adorn crowns to you (i.e. to tell your praise)

I am the smallest of the youngest
of your children (i.e. the least worthy of doing so)

And of the last poet (i.e. of all the poets born).

For your name scorches the lips
Like the kiss of a seraph

If I forget thee, Jerusalem,
Which is all gold…

Jerusalem of gold, and of bronze, and of light
Behold I am a violin for all your songs.
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Hatikvah: 
Where Have All Our Hopes Gone?

Early in the fall of 2005, I visited a high school in Sha’ar HaNegev, not far from
S’derot and the Gaza border, to interview some students.  I asked them two
questions.  “You’ll be middle aged when Israel’s 100 years old,” I told them.
“So tell me, as you imagine the future, what do you dream of, and what are you
afraid of?”  

These were fifteen highly intelligent, very articulate kids.  But interestingly,
none of them had anything terribly substantive to say about their dreams.  As
they sat quietly, trying to think what they could say that might not sound
platitudinous, one of the guys spoke up. “Can I tell you,” he asked with a slight
hesitation, “what I’m afraid of?”

There was a moment of discomfort in the group, and a stifled giggle here and
there.  Sixteen-year-old guys, sitting in a group that also includes girls, aren’t
supposed to want to talk about what they’re afraid of.  But this guy wanted to
speak, and within seconds it was completely silent in the room.  Everyone
looked at him and waited.  “I’m afraid,” he said after a pause, “that the future
will be just like this.”

What does it mean to be sixteen or seventeen and to be afraid that the future
will be like the present?

Rabbi Daniel Gordis

The End?  It’s Only the Beginning

Here in my study in Jerusalem, in Israel, in “the promised land” to which the Jews
have returned time and again from exile, I think about my ancestors, the children of
Israel, during those first days after the maelstrom that uprooted them from Egypt.
They are in the desert, and the desert is empty.  They are being led, like an immense
herd, to an unknown destination.  What can they cling to?  They escaped bondage in
Egypt, but also abandoned their daily routine, their habits and customs, a familiar
place and the social interactions and hierarchies that had become fixed over the
course of generations.  Suddenly everything is new and strange.  Nothing can be taken
for granted.  What had appeared to be the end of the road now appears to be its
beginning. Stunned, the strive onward, as if in a void.    They follow their leader and
he tells them that they are at long last free...but perhaps free is the last thing they feel
or want to be.  Every day brings new experiences, new religious regulations and laws,
and strange food -- enough for one day -- that falls from the skies.  IF they have any
spirit left they will realize that a miracle has befallen them, that they are privileged to
have been given the chance to reinvent themselves, to be redeemed.  If they dare, they
can fashion a new identity for themselves.  But to do so, they must fight the
ponderous gravity of habit, of anxiety and doubt, of inner bondage. 

David Grossman
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No Future Without A Past

“A self-made man is as likely as a self-laid egg.”  (Mark Twain).

The parent is a story-teller who narrates a world the children never knew.
Parents transmit a knowledge of reality outside the child’s experience.  The
[parents] must provide frames of reference rooted in the memories and the
history of the covenantal community of Israel.  

A primary source for evil, according to Jewish tradition, is the loss of memory.
Those who do not build upon their memory and who are frightened and
ashamed of their past may manifest hostility towards others because their
sense of worth and dignity is derived only by manipulation and control of
others.  The poor people who prevail through difficult struggles to attain
wealth, and then block out the memory of their past, become harsh
taskmasters. “Self-made” [individuals] can be sensitive to others only when
they are unashamed to talk about their former destitution.  If they cannot bear
the thought of their former poverty, they will act with cruelty to those who
remind them of their former degradation.

In recalling Egypt, the Jews are exhorted to remember that they were once
slaves.  Rather than deny it, they are to incorporate that slavery into
consciousness.  Thus “love the stranger because you too were outcasts in
Egypt.”  Have regard for the poor because you too were once servants; care for
the oppressed because you too were persecuted.  Be cautious with power,
because you have suffered the perversions of another’s might.  

The role of parents is to develop in the identity of the child a sense of history, a
temporal consciousness, an empathy for a whole world of experience that was
not theirs.  Whether these memories are relevant and meaningful, and how the
child will live by them, are different issues.  The [parents’] task is not to decide
how the children will use their memories.  Their obligation is to see to it that
the child does not enter into the future without a past.

Rabbi David Hartman
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 Hatikvah

dn̈i¦p §R aä¥N ©A cŸer lŸM
,dÏ ¦nŸed i ¦cEd§i W ¤t¤p

,dn̈i ¦cẅ ,gẍ §f ¦n i ¥z£̀ ©t§lE
,dÏ ¦tŸev oŸeI ¦v§l o¦i ©r

,Ep ¥zë §w ¦Y dc̈ §a ῭  Ÿ̀l cŸer
,m¦i ©R§l ©̀  zŸep §W z ©A dë §w ¦Y ©d
,Ep ¥v §x ©̀ §A i ¦W §tg̈ m ©r zŸei §d¦l

.m¦i©lẄExi ¦e oŸeI ¦v u ¤x ¤̀

Kol od balevav penima
Nefesh Yehudi homiya,

Ulfa'atei mizrach kadima
Ayin l'Tziyon tzofiya.

Od lo avda tikvatenu,
Hatikva bat sh'not alpayim,
Lihyot am chofshi be'artzenu
Eretz Tziyon virushalayim.

THE HOPE 

As long as deep within the heart
A Jewish soul stirs,

And forward, to the ends of the East
An eye looks out, towards Zion.

Our hope is not yet lost,
The hope of two thousand years,
To be a free people in our land

The land of Zion and Jerusalem. 
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